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ORIGINAL ARTICLE

Quo Vadis Europe?
Mekonnen Tesfahuney

Department of Geography, Media and Communication, Karlstad University, Karlstad, Sweden

ABSTRACT
The present article offers a trenchant criticism of the imaginative
geographies of ‘Europe’ using a Pred inspired methodology. The essay
strikes at the mythos of Europa as the vanguard of humanity, and
enumerates many of the ‘dirty tricks’ that project the singular as
confirmation of the universal. It aligns with the critique of the present
in the manner of Allan Pred’s critical takes on Europe and
deconstruction of the mythos of Europe. With Nietzsche’s takes on
‘philosophical laughter’ as a cue, the essay offers playful parodies on
the narcissistic discourses of Europe’s historical mission or purpose, its
essence/identity, and its place in history. My critique is thus an instance
of postcolonial laughter. Critique of historicism and ‘European reason’
are recurrent themes in Pred’s work. Historicism places European
humanity as history’s prime (favourite) subject, culminating in the
infamous yet pompous ‘end of history’ thesis popularized by Fukuyama,
of which Pred was highly critical of. In my reading, Pred’s playful takes
on Fukuyama’s folly, are inspired by postcolonial laughter. Postcolonial
laughter is deployed here as an affirmative response to the European
negation of the other’s being. I use by turn satire and irony, by turn
parody and the grotesque to strike at the heart of the mythos of
Europe and its ‘dirty tricks’. Postcolonial laughter unsettles the hubris
and narcissism underlying discourses of Europe’s mission/moralism as
the vanguard of humanity. Postcolonial laughter is attuned to Pred’s
‘restless geographies’.

ARTICLE HISTORY
Received 14 August 2022
Revised 28 February 2023
Accepted 16 March 2023

KEYWORDS
Europe; imaginative
geographies; narcissism;
origo; telos; postcolonial
laughter; Alan Pred; Edmund
Husserl; Friedrich Nietzsche

Introduction

Europe is undoubtedly not a dying world. But, weary, it now represents the world of declining life and crimson
sunsets. Here, the spirit has faded, eaten away extreme forms of pessimism, nihilism, and frivolity. (Mbembe
2021, 230)

The present essay is a deconstructive critique of discourses of Europe, its identity (origo), and its
historical mission or purpose (telos). With Nietzsche’s takes on ‘philosophical laughter’ as a cue,
the essay offers playful parodies on the narcissistic discourses of Europe’s historical mission or pur-
pose, its essence/identity, and its place in history. My critique is thus an instance of postcolonial
laughter. Moreover, the present essay underscores the tragic in the conventional/dominant geo-
graphical imaginations of Europe, that portray Europe’s place and mission as something distinct
from the rest of humanity. The present article offers a trenchant criticism of the imaginative geo-
graphies of ‘Europe’ using a Pred inspired methodology. The essay strikes at the mythos of Europa
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as the vanguard of humanity, and enumerates many of the ‘dirty tricks’ that project the singular as
confirmation of the universal. It aligns with the critique of the present in the manner of Allan Pred’s
critical takes on Europe and deconstruction of the mythos of Europe. All the more relevant since
‘[o]ur era is attempting to bring back into fashion the old myth that the west [Europe] alone has
a monopoly on the future’ (Mbembe 2021, 229).

Critique of historicism and ‘European reason’ are recurrent themes in Pred’s work. Historicism
places European humanity as history’s prime (favourite) subject, culminating in the infamous yet
pompous ‘end of history’ thesis popularized by Fukuyama, of which Pred was highly critical of.
In my reading, Pred’s playful takes on Fukuyama’s folly (1995), are inspired by postcolonial laugh-
ter. Postcolonial laughter is deployed here as an affirmative response to the European negation of
the other’s being. I use by turn satire and irony, by turn parody and the grotesque to strike at the
heart of the mythos of Europe and its ‘dirty tricks’. Postcolonial laughter unsettles the hubris and
narcissism underlying discourses of Europe’s mission/moralism as the vanguard of humanity. Post-
colonial laughter is attuned to Pred’s ‘restless geographies’ (1990)

A second recurrent theme underlying Pred’s later work, representations and ways of seeing and
not seeing at the same time. The dialectics of (in)visibility blues to use Michelle Wallace’s sagacious
formulation (1991). The dialectics of seeing and not seeing, the capacity of discourse to conjure
images, imaginings and objects/ realities out of the blue so to speak fascinated Pred. He alluded
often to the discursive abracadabras and simsalabims that suffuse supposedly scientific treatises
and their capacity to conjure the Other as a warped subject/object, as something beneath the
human against which the white man/European basked in all his/her sublime glory. Pred’s showed
that racism(s) lie at the heart of European modernity. Racism is not marginal, but rather pivotal in
the making of Europe as we know it. The present essay reads racism as a denial of the Other, an
instance of Nietzschean resentment whose motto is ‘We alone are the homines bonae voluntatis
[men of god will]’ (1966, 14, p 559). In the words of Gabriel Garcia Marquez, ‘Europeans believe
that only Europe is good for the entire universe, and anything else is detestable’ (1990, 11)

Pred’s discussions of the crisis, this moment of danger (1995, 2004) are felt even more acutely
now.We are indeed in a global crisis, one that ‘ … consists precisely in the fact that the old is already
dying and the new cannot be borne and in this interregnum a variety of morbid symptoms appear’
(Gramsci 1977). Ours is the twilight era, an era when the 500-years long unipolar order and Euro-
pean hegemony is dying and a new multipolar (Eurasian if you so will) century is rising (Diesen
2021). The present essay can be read as an intervention at this critical juncture, it is ‘a montage
of the present’, and as such it is a celebration of Pred and his work.

I rely on a cast of Western/European protagonists to deliberate on the question of where is
Europe heading? Edmund Husserl sits as the prime foil and centre of my deconstructive reading.
I contend that European humanity has not succeeded in overcoming the crisis that Husserl ‘diag-
nosed’ afflicted Europe, precisely because Europe’s hubris and narcissism makes it blind to the folly
of claiming to be the alpha and omega of humanity. Husserl encapsulates Europe’s quandary. The
story of Faust is a metonym of sorts for Western culture and western man, so much so that Spengler
stated that Western culture is Faustian culture (Spengler, in Kaufmann 1961, 22). I deploy Faust as a
protagonist of the crisis of European humanity. Faustian angst underlies Europe’s resentment to the
other. In my reading, the critiques by Afrocentric thinkers exposing Europe’s ‘metonymical tricks’
and claims to immaculate origins, are instances of postcolonial laughter – textual and discursive
strategies that mock, taunt and dis-mantle Europe’s grandiose assertions.

Quo Vadis Europe?

O Europe! Europe! We know the horned animal you always found most attractive; it still threatens you! Your
old fable could yet become ‘history,’ – once more an immense stupidity might become master over you and
carry you off. And this time it no god would hide in it; no, only an ‘idea’, a ‘modern idea’! (Nietzsche Beyond
Good & Evil (Aphorism 239))
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Quo Vadis, Europe? Why pose this question? Why now? The question is as much about origins, as it
is about journeys, as much about beginnings (origo), as about destinations (telos). Prima facie a
question about geography, identity and the place of Europe in the world, i.e. what is Europe?
Quo Vadis, Europe? is thus philosophical question, it gestures toward the spirit of Europe, the spirit
of place [genius loci] (Norberg-Schutz 1980), and being in the world – Dasein (Heidegger 1993).

Not so long ago, a philosopher posed more or less the same question – in 1935 to be precise. The
lecture he gave was about the origin, spirit and meaning/purpose of European culture. Edmund
Husserl deliberated at length on the European crisis or what he called ‘our European problem’.
He aimed to set the crisis afflicting Europe in a new light, and thereby find a cure to the dis-ease
irking Europe. Dark clouds hovered over Europe and would soon ravage the continent. It was a
time, as many times before, to reflect on Europe’s origins (origo) and purposes (telos). At the
same time, I cannot help but wonder why the question of origins and ends is interesting, relevant
and important to ask? To ask the question is to assume that Europe has a beginning (origo) and
purpose (telos), which implies that Europe’s beginning and end can be determined. So, why is
the belief in the alpha and omega, the need to establish beginnings and ends, deemed necessary,
to quote Nietzsche ([1887] 2002, 11)? What prompts the question and what is at stake?

Where does Europe begin and end? Opinions differ. It is as much a geographical question, i.e. of
where the specific area of Europe’s origin is located and Europe’s outermost boundaries, as it is a
question of the essence, spirit and psyche of Europe. It is about determining Europe’s origin, its
being (existence) in time and space. In other words, it is about defining Europe’s identity and
her place in the world. Thus, to answer the question of where Europe begins and ends, one
needs to consider the question of what Europe is really is.

A chronicle of the origin of Europe places it in a ‘pre-Indo-European’ area somewhere in the
present-day Caucasus (an area that stretches from the Black sea in the west to the Caspian sea in
the east). However, the most famous tale of Europe’s origo is the one that traces it to Greece,
not only as the original home of Europe but also as a singular place and unique source of Art, Lit-
erature, Culture, History, Philosophy, and Science, not only for Europe but the whole world.
According to Alnaes (2004), the notion of Europe begins with the fall of Constantinople in 1453.
Initially, it was used early on by an elite of princes and religious officials as a collective term for
a Christian and cultural community (Alnaes 2004). Following the planetary colonial conquest ush-
ered in by European states in the fifteenth century, the notion of Europe was filled with more sub-
stance. From the eighteenth century onwards, the idea of Europe became affixed with the trio
‘whiteness’, ‘Christian faith’ and ‘civilization’ (Blaut 1993; Bonnett 1998, 2004).

Likewise, we have renderings of the limits of Europe, where Europe ends. Europe stands for a
pan-European region that includes Europe plus territories settled or occupied by European descen-
dants, from New Zealand, Australia and South Africa in the southern hemisphere, to North Amer-
ica. In the wake of colonial conquest, plantation slavery, plunder and resource wars under the
auspices of European states since the 1450s, European norms, beliefs, and ways of life were imposed
as universal on a planetary scale. Then again, if we consider places where the Euro is the official
currency since the first of January 1999, the limits of Europe stretch to far flung places such as Gua-
deloupe, Martinique and French Guiana in the Caribbean, Réunion in the Indian Ocean and Saint-
Pierre and Miquelon in Newfoundland. In this sense, Europe has neither a beginning nor an end, as
its spirit and purpose span the entire globe. Given that Europe is the only continent with a name-
sake in the universe – Jupiter’s moon Europa – the utmost limits of Europe can be said to lie beyond
the Earth itself.

My expose is a deconstructive reading of the idea of Europe, one that decrypts the tragicomic
aspects of the tales of Europe’s origo and telos, as well as its place in the scheme of things. My read-
ing of Europe’s origo and telos will draw on the allegory of the Bull and Europe. According to Greek
mythology, Europa is the name of a Phoenician princess who had children with Zeus. Famous for
his escapades, Zeus disguised himself as a ‘white bull and approached Europa while she was picking
flowers with her friends in a meadow near the sea. The beast’s gentleness and beauty overcame her
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fear, and she was tempted to sit on its back’ (Willis 1993, 135). The bull ‘wandered down to the
seashore and suddenly plunged into the water and swam away, carrying the helpless Europa
with it’. They came ashore at Crete, Zeus metamorphized – once again – into an eagle and ‘coupled
with the kidnapped girl’ (ibid.). Europa was Zeus’s frill and to whom he need not show his true self.
Europa did not know at all whose offspring she bore. The bull’s, the eagle’s, the god Zeus himself,
someone else’s? Europa’s offspring know that Zeus, their alleged progenitor, neither wanted nor was
able to own up as his descendants. Put differently, the question of Europe’s origins is a dilemma
caught between tales of noble origins, purity and authenticity on the one hand – and misgivings
about being a métis (a hybrid) on the other – the unspeakable that haunts the European psyche
(see also Pred 2004, 151–202 on unspeakable spaces). Alas, we cannot ask ‘Mother Europa’ who
is the real ancestor either – she is not here. But even if she were, she couldn’t say for sure either
who the real Father of her children is – a bull, an eagle, X,… . How does Europe’s family secret
fare then vis-à-vis Europe’s claim to be the singular upholder of universal values and morals? Eur-
ope’s self-styled privilege of being the vanguard of humanity is an instance of a ‘metonymical dirty
tricks’ one that translates the singular into ‘a confirmation of the Universal’ (Pred 2004, 51). Allow
me then talk about Europe on its own terms and examine whether it lives up to its alleged noble and
ideal origins and purposes. How well does Europe fare when measured by the moral standards, vir-
tues and beliefs she extols, upholds, claims to serve, embody, embodies and symbolize?

Ontological angst

Edmund Husserl posed the question: ‘The spiritual shape of Europe – what is it?’ and replied thus:

[we must] exhibit the philosophical idea which is immanent in the history of Europe (spiritual Europe) or,
what is the same, the teleology which is immanent in it, which makes itself known, from the standpoint of
universal mankind as such, as the breakthrough and the developmental beginning of a new human epoch
– the epoch of mankind which now seeks to live, and only can live, in the free shaping of its existence, its
historical life, through the ideas of reason, through infinite tasks. (1970, 274)

Husserl was deliberating on the ‘uniqueness’ of Europe, that which distinguishes it from the rest of
mankind, that essence which only Europe is endowed with – rationality, act thought and theoria.
Husserl was addressing Europe’s singular purpose or mission. It was a call to Europeans not to wal-
low in what he called ‘the crisis of European humanity’ and to overcome the crisis with a reinvigo-
rated spirit and fulfil its mission.

Contra Husserl, I hold that Europe’s (teleology), its innermost gestalt and what distinguishes it
from other cultures is not at all what ‘theoria’, i.e. the unique capacity of Europe to possess a ‘purely
“theoretical”, universal (“cosmological”) attitude’ (ibidem 280). Contra Husserl’s embellished asser-
tions of Europe’s uniqueness and possession of a new sort of attitude, I argue that it is rather mis-
givings about the origins and genealogy that offer better insights on Europe. The suspicion that one
is perhaps a metis haunts Europe’s psyche, spiritual gestalt and teleology. Husserl’s ‘crisis of Euro-
pean humanity’ echoes this ontological angst. The repressed part of the European psyche and ‘our
European problem’ (ibid. 272), is about the unease that when all is said and done, European is
neither unique, nor exceptional, ‘chosen’ or ‘higher’ form of being. The qualms about who one
really is haunts the descendants of Europe – Husserl included – to this day. No wonder that Euro-
pa’s children are obsessed with questions of being and identity. So much so, that Europe’s ‘theor-
etically inclined’ children have set up entire professions dealing with what they call Western
metaphysics and philosophy. Is it not an ontological angst that lies behind Western thinkers’ singu-
lar concern with ontology (essence, origins, roots and causes) being?; and epistemology (absolute
truths, universal laws and concepts, foundations of knowledge)? Husserl compares other cultures
with Europe and finds them wanting with regards to questions of ontology and epistemology,
which according to him is Europe’s singular task – its entelechy. Cracking this riddle of origins
has been one of the main objectives of the European philosophical corps. It has occupied
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philosophers and thinkers from Plato to Husserl, Heidegger, Deleuze and Bauman, to mention a
few. For example, Heidegger believed that the ‘original’, ‘true’, ‘authentic’ Western philosophy
and its key concepts should be traced back to its pre-Socratic ‘roots’ (Kisiel 1993, 3). Being, essence,
existence and arche/origo are key concepts in Heidegger’s philosophy. His preoccupation with the
question of origo can be seen in books such as Being & Time (1981), Metaphysics as the History of
Being (1998a), To the Cause of Thought (1998b) Identity and Difference (1996). ‘Origin is that out of
which and through which a thing is what it is and such as it is. What something is, and how it is, we
call its essence. The question of the origin of the work of art asks about the origin of its essence’ – so
begins Heidegger’s The Origin of the Work of Art (2001, 7).

Descartes’ riposte ‘Cogito, ergo sum’ resonated well throughout Europe perhaps precisely
because it secured origins to the psyche. An ingenious way of assuaging the ontological angst pla-
guing the European ego: if I don’t know for sure who my ancestor is, who am I then? I let Faustus’
spiritual qualms give voice to this anxiety. ‘Alas, what am I, if I can/ Not reach for mankind’s crown
which merely mocks/Our senses’ craving like a star?’ Europa’s children have yet to heed Mephis-
topheles’ acerbic retort to Faust’s angst: ‘You’re in the end – just what you are! Put wigs on with
a million locks/ And put your foot on ell-high socks/You still remain just what you are’ (1963, 191).

Search for origo and telos? Fix the alpha and the omega? “Why is belief in such judgements
necessary? Shouldn’t such endeavours ‘belong in comedy?’” ([1887] 2002, 11), Nietzsche wondered.
On the contrary, these are taken very seriously. For who or what can quench the ontological angst
immortalized in Faustus’ maxim: ‘If on a bed of sloth I ever lie contented, may I be done for then
and there!’ (ibidem 1695). In this quest, every nook and cranny is rummaged, nothing is sacred,
exquisite or flawless enough to be left alone. Hence, Europe the land of the ‘restless people unable
to leave the world alone, unable to look at anything for too long without becoming troubled by its
very existence… ’ (Kincaid 1996, 209).

Resentment – the white man’s burden

Ontological angst binds and limits, compels and incites – ergo becomes a fixation. It is, thus, not in
the Oedipus complex that we find the primary drives and desires of European ‘man’, but rather in
its absence. There is no Father, symbolic Ancestor to rebel against, overcome, or kill. The European
psyche is paralysed in a double sense – being in the dark regarding one’s ancestry and the impossi-
bility of satisfaction or resolution of the Oedipal complex. Hence, explanations of what ‘shapes the
European psyche, what has colonized the European self and consciousness’ (Deleuze and Guattari
1983, 170), should therefore be sought in the ontological angst and the trauma of the unknown
Ancestor, rather than the Oedipus complex. When it comes to Europe, ‘religion, morality, society
and art’ do not converge in the Oedipus complex as Freud argued (1961, 156), rather in the onto-
logical angst. Oedipus was rescued and became one of the gods in the end, but what or who can
appease Europe’s ontological angst? ‘The Great Spirit rejected me with scorn/and Nature’s doors
are closed against me’, laments Faust (ibidem 1745). This is the core complex that governs the Euro-
pean psyche, one that constitutes ‘a common framework for the character, torment and life drama
of Europeans’, and not the oedipal complex, pace (Bauman 2005, 7). Aside from Freud whose the-
ories were aimed primarily at individual psyches, who describes the European psyche as dominated
by the Oedipus complex? Who or what is one then? Is one-half spirit and half man; half human and
half animal; or is it something else altogether? As shall be argued below, this is manifested in nar-
cissism and the European’s ambivalent relation to world humanity. Ontological uncertainty lies
behind psychological processes of reversal and projection – European humanity takes itself to be
the measure of all things (Nietzsche [1887] 2002: 199). Yet, European morality, as Nietzsche
noted, is the slave morality, a morality that has ‘completely appropriated virtue for its own sake,
… , there is no doubt about it: “only we are good and righteous”… ’ (Nietzsche 1967, III, 14).
This morality suggests an enormous fixation on the self and huge doses of narcissism. The world
should function as a great mirror in which the European, wherever he may be, can enjoy the
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sight of his own image and admire with pleasure the artifice that he is. Narcissism is downright self-
defeating, because it ‘makes us strangers to other people and to the real world, and in the end even
to ourselves’ (Bettelheim 2001, 155). Upholding western norms and values as absolute and universal
exemplify Europe’s narcissistic desires.

Is it not ‘[t]he unspeakable, repressed because deeply disturbing, so unbelievably unpleasant, so
terribly traumatic’ (Pred 2004, 148), that sheds light as to why this fixation with the pure, the imma-
culate, the absolute? Is it not the ontological angst that creates what Judith Butler dubs ‘the circuit of
paranoia’ (Butler 1993, 18), i.e. projecting one’s flaws and blemishes as the attributes of non-Eur-
opeans? Instead of reflecting on or embracing their mixed origins, Europe’s children project narra-
tives of inauthenticity onto everyone else. Philosophical speculations about authenticity, being and
genealogy have kept many a European philosopher, theologian, geographer, biologist, anthropolo-
gist, etc. busy for quite some time now. As Bauman noted, and tellingly enough, seldom are Eur-
opeans referred to as ethnic, native, aboriginal or indigenous. The terms ethnic and native are
reserved to non-Europeans. Indeed, Bauman, admits that Europeans ‘lack identity – fixed identity
or an identity that is deemed fixed: we do not know who we are, much less what we can become and
what we can learn that we are’ (2005, 19, italics in original). In this sense, the ‘white’man (the Euro-
pean) is rootless, without roots – a floating signifier whose meaning is construed extempore. In con-
trast, Pred underscores that ‘European identity’ needs its Oto buttress its claims to being the norm
against which all other identities are found wanting, is central to European racism(s) (Pred 1995,
2004). A logic that engenders resentment towards ‘all that it outside’, all that is ‘different’ (Nietzsche
1966, 10). Resentment is a ‘genuine expression of self-contempt’, Nietzsche noted. The European,
‘the man of ‘modern ideas’, this proud ape, is immeasurably dissatisfied with himself: that
[much] is certain (ibid 222). Resentment underlies conceptions of ‘the evil one’, from which the
European then, as an after-image and alter-image, conceives of itself as the ‘good one’!’ (ibid.) Eur-
ope’s anxiety of being under constant threat, the feeling of being threatened and besieged by all sorts
of dangers – from microscopic phenomena to aliens – which, very strangely, stalk only Europe/
West, underlies European geopolitics of fear (Tesfahuney 2001).

Bogus provenance

Europe’s schizophrenic relation to humanity is most evident in the constant talk and invocation of
the ‘Greek miracle’, Greece as the true cradle of culture. This ‘miracle’ has been cited, talked about
and painted in such a large and small way that one cannot help thinking that it is rather a matter of
the obsessive disorder or lockdown of an entire group. It is difficult, even impossible, to find a single
philosopher or thinker who does not invoke the ‘unique’, ‘rare’ Greek heritage and the ‘miracle’.
The claim of ‘the Greek heritage’ as the source ofmathematics, philosophy, history, art, architecture,
etc., and that it, together with their subsequent European ‘creations’, is considered the best and
finest thing that man has created is the most stilted expression of ontological doubt. Whatever dis-
putes they may have regarding philosophical concepts and positions – the West’s ‘celebrated’ thin-
kers, be they transcendentalists or idealists (Kant, Hegel), phenomenologists or existentialists
(Husserl, Heidegger), as well as forwarding notions of immanence or becoming (Deleuze,
Nancy) – concur resoundingly as to where their cradle stood. ‘Greece is’, Hegel mused, ‘the gestalt
of the Substantial [Moral and Intellectual]’ (2001, 245). Yet, it was not enough to say it once and
move on, for the ontological angst cannot or could not be soothed so easily. Hence, Hegel avows
unabashedly: ‘among the Greeks we feel at home at once, for we are in the realm of the Spirit’.
With an equally grave tone, he goes on to embroider ‘Greece is the real Incarnation’ and precisely
for this reason ‘the true origin of the Spirit [Palingenesis] must be sought first in Greece’ (ibid. 243).

Husserl, for his part, proclaimed:

The history of Europe (spiritual Europe), or, which is the same thing, the immanent teleology [inherent pur-
pose] of this history, which from the perspective of universal humanitymakes itself known as the breakthrough
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and the first development of a new epoch in humanity, the epoch of a man who henceforth wants and can live
in freedom to shape his existence and his historical life in accordance with ideas of reason and infinite tasks.
([1887] 2002, 91, my italics)

Moreover, he argues that only ‘in the Greeks do we find a universal (‘cosmological’) interest in
life that has taken on the essentially new form of a purely ‘theoretical’ attitude’ (ibid. 100). Hus-
serl asserts that ‘spiritual Europe has a birthplace’ and gives a date even, more specifically, ‘the
6th – 5th century B.C’ (ibid. 94). It is highly doubtful if Husserl himself was the midwife present
at the birth of the ‘new’ epoch of the free and rational spirit. Speaking of freedom, Goethe’s
famous ‘None are more hopelessly enslaved than those who falsely believe they are free’
comes to mind (1999).

The fundamental difference between ‘oriental “philosophies” (more specifically Indian and Chi-
nese)’ and ‘Greek-European science (universally speaking: philosophy)’, Husserl continues, was the
capacity of the latter to produce ‘absolute theoretical insights, that is theoria (universal science)’. On
the other hand, ‘oriental philosophy’ is merely ‘practical-universal and mythical-religious in char-
acter’ (ibidem 104–105). Oriental philosophy has ‘a naïve and direct approach to the world, whereas
European philosophy whose aim is to elevate mankind through universal scientific reason’ (ibid;
Chakrabarty 2000, 29). In line with the pia fraus – the holy lie – of the European philosophical
corps (Nietzsche [1888] 1954, 5), Husserl concludes his rant about the alleged innate perfection
of the European thus: ‘the theoretical attitude has its historical origin of the Greeks’ (ibid.). Husserl
must have known that the word theoria is derived from theGreek theastai/theoros which also means
theatre. Tedious theatrics where one swaggers about being humanity’s ideal, laying claims to the
universal and equating oneself with the spirit of history itself, suggests, if anything, that one is fum-
bling in the dark in search of who one really is.

On his part, Heidegger asserted that only the Greek language of all languages was logos (OJ 28;
Elden 2001, 32). On another occasion, he stressed the importance of returning to the original Greek
language, which, according to him, the Romans corrupted (2001, 16). Besides, Heidegger pro-
claimed that ‘in the Greek language, what is said is at the same time in an excellent way what it
is called; alone among languages it is logos’ (italics added) (WP: 44–45; quoted in Elden 2001,
32). No one is in a position to master all the languages of the world, let alone be the judge the
logos thereof. Alas, we are dealing with self-righteous and narcissistic Western philosophers. So,
anything is possible. What Heidegger is saying is that the signifier and the signified, the map
and the territory, overlap. Thus, ironically enough the problem of representation does not exist
in Greek! It reminds me of Humpty Dumpty’ in Lewis Carroll’s Alice in the Wonderland, who
also has no problem with what he says and what he means: ‘when I use a word, said Humpty
Dumpty in a rather contemptuous tone, it means just what I want it to mean – no more and no
less’ (Carrol 1990, 173).

Despite his mordant critique of Western philosophy, European Man – the herd animal –
Nietzsche too eulogized ‘the Greek miracle’. Declared the hammer, ‘ …Greece remains the first cul-
tural event’ (Twilight of the Idols [1888] 1954, 47). And what merits such lofty praise, tell? The
Greeks celebrated the body – the body, fancy that! More recently, Deleuze and Guattari declare
in an immanence-philosophical garb: ‘Philosophers are strangers, but philosophy is Greek’. How
so, one may wonder? Well, the Greeks have the three de facto conditions for philosophy to blossom:
‘immanence, friendship and opinion’ (1994, 87–88). What we have here is simply idolatry of the
‘Greek Miracle’ in geo-philosophical drivel.

Ontological angst brings with it the harrowing question, ‘does anyone know?’ When in doubt,
make sure that Europa’s family secret is kept well. Alas, African researchers took it upon themselves
to delve closer into the closet of the ‘Greek miracle’ and found the hidden skeletons. Europe’s cele-
brated origins, are fabrications they concluded. Diop’s pioneering readings of paleontological and
archaeological evidence, philological discoveries, as well as empirical studies based on radioactive
dating techniques, divulged the hoax of the ‘Greek miracle’ and the acclamations bestowed upon
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it as the origo of philosophy, geometry, mathematics, art, etc. Diop noted that much of what is
ascribed to Greece originated in Nubia (1959, 1968, 1974). Ironically, the findings of Diop and
other scholars of African descent (Obenga 1973; Van Sertima 1985; Asante 1987; Onyewuenyi
1993), as well as the works of Western scientists such as (Bernal 1987) were criticized for being
Afrocentric. The perverse logic in and the irony of the Greek miracle not in any way being Euro-
centric, in contrast to Afrocentrism, is something the detractors entirely missed. Oddly enough, it
was only when one of Europa’s off-spring wrote a book on the Afro-Asiatic roots of civilization and
the fabrication of the ‘Greek miracle’ (Bernal 1987), that the discovery of skeletons in the Greek
closet prompted fervent defense (Newsweek 1989; see also Mitchell’s article in this volume).

Africa’s significance to the ‘miracle’ that is Europe, its progress and fortunes, is also intellectual –
a fact that many a geographer, linguist, archaeologist, historian and philosopher painstakingly try to
expunge. Franz Fanon’s (1966) ‘Europe is literally a child of Africa’, has to be seen in this light. By all
accounts, the findings opened a Pandora’s box. Indeed, there is much at stake here – from contrived
origins, self-images, heritages and identities to the standing and prestige of an entire Western scien-
tific community. No wonder then at Western scholars’ reactions. One of these asserted that there
may be an occasional African influence, however, the contributions of Africa to Greek philosophy,
mathematics, geometry, etc. have been highly exaggerated (Howe 1998). What is his claim to fame,
one may ask. Well, he wrote a single book on aid in Tanzania. Imagine that for a rebuttal of Afro-
centrism! ‘Western civilization is an immaculate conception’ touted another strident advocate of
the Greek miracle (Lefkowitz 1996). Who knows, judging from her strident defense, one cannot
but wonder if she perchance witness the celebrated birth of the Greek civilization? By the by,
and speaking of civilization, when Mahatma Gandhi was asked ‘What do you think of Western civi-
lization?’, his sly reply was ‘it would be a good idea’. An affront to logic and meticulous research –
Diop’s great expertise on the subject is dismissed off-hand, whereas dilettantes such as Howe and
Lefkowitz are taken seriously!

Misty blues

Europe’s ontological angst haunts one of the, if not the most famous figure in European literature,
Faust. Faust has occupied many European writers, including Marlowe, Byron, Mann, Goethe, and
artists such as Rembrandt, Mozart, Byron, Berliotz and Gunod (Kaufmann 1963). Faust has been
interpreted as the figure who embodies the relentless and boundless striving. For Oswald Spengler,
Faust is the archetype of the European, and stands for the strive to the eternal or infinite. It is pre-
cisely this which makes Faust a tragic figure, for he strives for something he knows is de facto unat-
tainable. Faust is representative of Western man and Western culture is ‘the Faustian culture’,
Spengler argued (Kaufmann 1961, 22). Schopenhauer considered Faustian striving ‘as the essence
not merely of man but of the cosmos’ (ibid). Nietzsche, for his part, noted ‘How unintelligible must
Faust, the modern cultured man, who is in himself intelligible, have appeared to a true Greek –
Faust storming unsatisfied through, all the faculties, devoted to magic and the devil from a desire
for knowledge;… fierce and gloomy in all his senses’ (Nietzsche 1966: BT section 18, 111). For Ber-
man, Faust is the archetype not only of modernity and the spirit of progress but also of future plans,
visions and utopias – telos (1987).

To me, Faust is the archetype of the dis-ease/unease that gnaws at the European psyche and pro-
vokes musing about the self, life and the eternal. ‘Even in Sweden’ (2002), to borrow Pred’s memor-
able description of the colonial and racist pasts, the ‘unspeakables’ discomfiting Sweden’s sense of
self. The tragic figure Faustus, as he is also known, sold his soul to the devil in order to gain knowl-
edge (and thus power). Resentment is Faust’s foremost trait. Just like European man Faust is also
‘wildly dissatisfied with himself’ (Nietzsche [1887] 2002: 222). Resentment plagues his soul and he is
willing to pawn his life and soul to the devil himself, to know who he really is. ‘ … for all our science
and art/We can know nothing. It burns my heart’ (1961, 93). Faustus symbolizes the deep wound
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that marks the European. A tragic figure like Faust could only be spun from the ontological angst
haunting Europa’s siblings.

Faust’s erudition is worthless since it cannot assuage the anguish tormenting him: ‘who am I?’
(ibid. 71). ‘Alas what am I, if I can/Not reach for mankind’s crown which merely mocks/Our senses’
craving like a star?’ (1961, 1919). What does it matter that he ‘studied philosophy, /Jurisprudence
and medicine, too,/ And worst of all, theology,/With keen endeavor through and through-/ And
here I am, for all my lore,/ The wretched fool I was before’ (1961, 93). The uncertainty of who
he is, however, despairs and spurs Faust on. Yet, not even the debonair devil’s warning to Faust
to let be, could dissuade Faust. ‘You’re in the end-just what you are!/ Put wigs on with a million
locks/And put your foot on ell-high socks,/ You still remain just what you are’ (1961, 191)

Is Goethe’s rescuing Faust from the final grip of the diabolical contract perhaps a literary gesture
along the lines of ‘and so he lived happily ever after’? Or, is it possible that Goethe sensed that not
even a devil’s pact could shed light on Faust’s uncertainty and despair? Is that why Faust is finally
blinded and forever hidden from view? It is the ‘spiritual figure of Europe’, its tragedy and loneliness
in living in uncertainty that Faust brings to life and is the epitome of.

So much for Europe’s much-vaunted unique beginnings. By proclaiming the one and only uni-
versal way of life, Europe’s philosophically inclined children have usurped the essence and purpose
of life solely as their own. Young called this spirit ‘ontological imperialism’ (Young 1990).

Teleological imperialism

What does one discover when one asks what is the telos of Europe? As we shall see, the same con-
descension prevails regarding questions of Europe’s purpose (telos). Claims that European human-
ity is the epitome of the universal spirit, the meaning and course of history, and that its handiwork
are the best and finest that mankind has fashioned, are legion (see for instance Wolf 1982; Blaut
1993; Chakrabarty 2000). I label the hubris that presents European humanity as the course and pur-
pose of the world spirit and of humanity, thus. Teleological imperialism. Europe would benefit from
what Alan Pred called ‘Geography Lessons’ (2004, 108), the relational spaces that sustain Europe, it
needs to be reminded that ‘[t]the word Europe comes from the semitic word that simply means
“darkness”’ (Lindqvist, quoted in Pred 2004, 120). The post-war development zeal, policies, theories
and models and the entire aid industry whose sole mission is for a whole world to strive to imitate
Europe’s way of life, governance and strive endeavor to reach her ‘level of development’ is the prime
expression of the domination of humankind’s life task and purpose on earth. ‘The dialectics of not
seeing, privileging the modern Us over the never-can-be-modern Them’, in the memorable words
of Pred (2004, 202).

Europe’s mission occupied a prominent place in Husserl’s 1935 lecture. ‘How shall the spiritual
figure of Europe be characterized?’ In Europe there is ‘something unique’, namely an ‘innate ente-
lechy’ [perfection] that European humanity bears, Husserl retorted to his own question (2002, 93).
[Enteleki from the Greek enmeaning in, and telemeaning perfection, i.e. innate flawlessness, purity]
As per Husserl, it is precisely this innate perfection (entelechy) ‘that rules over the transformations
in Europe and imparts to them the meaning of a development towards an eternal pole, in the form
of an ideal form of life and being’ (ibid.). It is precisely this that is the telos of European humanity –
‘the concept of Europe as the historical teleology of the infinite goals of reason’ (1970, 299). Husserl
takes the opportunity to assure his peers that ‘as long as we rightly understand ourselves, we will
never, for example, Indianize ourselves’ (ibid.). The mission and purpose (telos) of Europeans
‘lies in the infinite; it is an infinite idea, towards which the whole spiritual process strives, as it
were, in secret’ (ibid.). In addition, Europe has reached a ‘new and higher level of development
which involves being governed by norms and normative ideas’ (ibid.). Ergo, her telos encompasses
the particular meaning and mission of life of all other nations and individuals. Husserl invokes the
rarities of Europe time and again, so much that it appears as an incantation. According to this
thinking, Europe possesses a unique innate life purpose; is de facto the very sign symbol of
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humanity’s highest development, suggests this sad musing. Husserl’s sophistry is not the exception,
but rather the rule in Western thought.

The European philosopher corps has been very busy ennobling itself and its European family, as
the alpha and omega of history. Europe’s philosophical corps are but priests in scientific garb. Like
the Christian priests, they believe in the Gospel’s ‘I am the beginning, the end and the everlasting’,
albeit in secular garb. While Christian priests preach in the name of God; the philosophically
inclined secular priests of Europa preach in the name of their own illusive perfection and ‘excep-
tional’ faculties.

Take, for example, the scribblings of a postmodern priest’s hallelujah libretto spiritualizing and
beautifying ‘his’ Europe. Zygmunt Bauman writes:

one can hardly dispute… First, the ‘essence of Europe’ tends to run ahead of the really existing Europe: it is the
essence of being a European to have an essence that is always prior to reality, and that it belongs to the essence
of European realities to be always stays ahead of reality, and it is the essence of European realities to always lag
behind the essence of Europe. (2005, 5)

Wow, what a bloated tautology at that! Undeterred, Bauman continues, ‘Second, while the really
existing Europe, that Europe of politicians, cartographers and all its appointed or self-appointed
spokespeople, may be a geographical notion and a spatially confined entity, the essence of Europe
is neither the first nor the second’. The ‘really existing Europe’, the Europe of politicians, cartogra-
phers and Europhiles, may be a geographical concept and a spatially delimited entity, the ‘inner-
most being’ of Europe is neither the former nor the latter’ (ibid.).

Is this not but a postmodern version of the Christian creation story? In the beginning was Eur-
ope’s spirit, primordial Europe. The essence of the actually existing of Europe, in whatever form it
may manifest itself, is, like Christ, an incarnation of a supernatural being – the Great Spirit of
Europe. Invisible yet ever present is the spirit of Europe. It manifests itself in various ways – for
just like the creator, the ways of the Spirit of Europe are also inscrutable. Thus reads Zygmunt Bau-
man’s bible and his rendition of Ecclesiastes 8:10–12! Bauman evangelizes some more and claims
that ‘Europe is not something to be discovered; Europe is a mission – something to be created, built
and it takes great ingenuity, determination and hard work to fulfill this mission’ (Bauman 2005, 7).
Indeed, hoaxes demand a lot of work just to shroud them. An instance of Predian unspeakable
spaces ‘where the (con)fusion of fact and fiction demand to be refused, to be reimag(in)ed’ (Pred
2004, 202)

There is more: ‘Europe came to be the birthplace of a transgressive civilization’ – a civilization of
transgression (and vice versa!)… this civilization, or this culture was and remains a mode of life
that is allergic to borders – indeed, to all fixity and finitude’ (ibid.7, emphasis in the original). As
if such hyperbole does not suffice, Bauman embellishes some more: ‘it is an intrinsically expansive
culture – a feature closely intertwined with the fact that Europe was a site of the sole social entity
that in addition to being a civilization also called itself a civilization’ (ibid. italics in original). Could
it be that it is the trauma and angst that haunt the European spirit that impel the boundless search
for the Ancestor and thus Europe’s allegedly boundless culture? ‘It is not only culture that happened
to be Europe’s invention,’ Bauman continues, Europe has a predilection for remaking the world
(ibid., italics in the original).

To be sure, even non-Europe has fragments of culture, but it is only Europe that has managed to
go ‘one step further than what was usual for the rest of mankind – and took the step before anyone
else; but in taking it paved the way for all the others’ (ibid., my italics). ‘Europe also invented the
need and the task of culturing culture’ (ibid. 11, italics original). One cannot help but wonder if Bau-
man witnessed in persona the historic moment when Europe started ‘culturing culture’ or diverged
from the rest of humanity and set itself free. Or was it perhaps the bull, the eagle or the whoever/
whatever that fathered Europa’s children, confided in him of this eventful moment? Is this why Bau-
man has no compunctions when he castigates: ‘the facility with which any talk of Europe’s unique
qualities and historical role can be charged with the sin of Europocentrism’ (ibid. 10). Bauman
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should have heeded Pred’s adage ‘collective amnesia does not grant collective amnesty’ (2004, 201).
Evidently one thing is certain in these liquid postmodern times after all: one never knows what Eur-
ope’s secular clergy will concoct, moralize or churn next. Such avowals are a prime example of Eur-
ope’s schizophrenic or equivocal stance to the rest of humanity.

Sanctimonious Europe

Europeans would not have the moral authority to reproach me, for, if any history is drowned in blood, indig-
nity, and injustice, it is the history of Europe. (Gabriel Garcia Marquéz 1990, 11)

Europe, strangely enough, belongs to and yet is not fully a part of the human family. A member of
the great human family, and yet it perceives herself as somehow special, above or nobler than the
rest of humanity. The European, ‘the ‘tame man’, the hopelessly mediocre and insipid man, has
already learned to feel himself as the goal and zenith, as the meaning of history, as ‘higher man’
… elevated above the surfeit of ill-constituted, sickly, weary and exhausted people of which Europe
is beginning to stink of today… ’ and as Nietzsche put it ([1886] 1997, 11). Immanuel Kant who
never ventured outside of his home town Konigsberg in his entire life, drooled ‘Humanity achieves
its greatest perfection with the white race. The white race possesses allmotivating forces and talents
in itself; therefore we must examine it somewhat more closely’ (Kant in Eze 1997, 117, italics in the
original). Thus spoke the resentment man, the ‘celebrated’ slave, I. Kant. Perforce, we need to exam-
ine Europe and the ‘white race’ somewhat more closely. Albeit not for the stated reason. This is the
crisis of European humanity. Racism(s), ‘the countless white deceptions, that confirm, strengthen or
embellish their own preconceptions’, as Pred was wont to remind us (Pred 2004, 30). Racism – the
idea that the human race consists of ‘superior’ (good) and ‘inferior’ (bad) races is de facto a product
of resentment. In a topsy-turvy logic, one’s hybrid background engenders fixations with racial
purity, an abhorrence of the mixed and hybrid. Ironically, aversion to what is different and the
‘Other’ is strictly speaking a disdain and hostility directed at the self. Self-contempt, as noted earlier,
breeds from resentment.

Thus, Europe proselytized all over the world with itself as the norm that others had to imitate,
follow and obey. It is I – the European – that is the origin and telos; the source of all that is called art,
music, morality, history, philosophy and culture, and all kinds of science. I, the European, am the
guide. In the manner of the Christian God, everyone else has to formed in my image. And the
Europe of the bull, the eagle, Zeus or what/whoever – has run amok mercilessly over the earth.
In contrast to transcendental doctrines that portray all human development as an expression of
‘the spiritual form of Europe’, an ‘ideal form of life and being’ (Husserl 2002, 93), and as the product
of an innate singular ‘white’ rational achievement, but rather in the crass reality of conquests, wars
and genocide that the ‘European miracle’ ought to be sought. In this sense, discourses of Europe’s
‘universal mission’ are but euphemisms for necrophiliac desire. Countless people have paid the price
for this necrophiliac desire, in the name of the ‘singular’ telos that Europe has claimed for itself upon
itself. Hence the North American native’s proverb ‘wherever the European sets his foot, death, dev-
astation and misery follow’. Behold Iraq, Libya, and Palestine in our time.

The ‘spirit of Europe’ in other words, feeds on the other, to paraphrase bell hooks’ famous meta-
phor (1992). It is a privileged position held by Europeans as they are accorded the position of both
norm, and ‘transcendental desiring subject’ (ibid.). A position that is reinforced by philosophical
and scientific expositions as well as media and literary exposés of non-Europeans who, for example,
live in a bygone era that Europeans have long since left behind (Fabian 1983). Talk of Europe’s
‘higher’ and ‘sublime’mission is but an expression of the desire for same, a narcissistic world bereft
of difference – a monotopia. Thus, philosophies and doctrines about Europe’s unique vocation and
universal mission follow what Nietzsche called ‘the metaphysics of the hangman’ ([1888] 1954,
500). To put it bluntly, ethnic cleansing and (genocide) result from discourses on the perfection
and innate superiority of European humanity (see also Mitchell in this volume). Let us take
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some examples. What is was the liberal Herbert Spencer calling for when he wrote that ‘the forces
working on the great project of complete happiness take no account of sufferings of secondary
importance, but exterminate such sectors of humanity as stand in its way’ (quoted in Lindqvist
1992, 18), if not the metaphysics of the hangman? This has been and continues to be emblematic
of all empires of whiteness over the past five centuries. The heart of darkness is not to be found in
some ‘outpost of civilization’ but rather in the narcissism of the European self as ideal and norm. It
is, thus, not far-fetched to observe that Captain Kurtz’s call ‘exterminate all the brutes’ sums up Eur-
ope’s spiritual calling and mission since the sixteenth century. Nowadays, the necrophiliac grip has
brought life and humanity to the brink of ruin (Fanon 1966).

Imagining Europe and ‘whiteness’ as the alpha and omega of humanity is entrenched in the wes-
tern philosophical canon. It is the teaching that the world, life and the universe carry a spirit, a pur-
pose or a plan and that this revolves only around the European and Europe. Europe is the space
where it all comes together, realized and attains completion. European philosophy and literature
is Philosophy and Literature. The story of Europe is History. European culture is Culture. Europe’s
future is the future of humanity. Europe is the World and the World is Europe. As if incantations of
this pia fraus, this sacred lie, would bring it to life (Nietzsche 2000). A white teleology of origins,
ends and ultimate goals. Behold, Europe’s spiritual purpose and meaning in all its sanctimonious
bliss and glory!

In its role as custodian of the ‘spiritual figure of Europe’, the European intelligentsia reminds one
of the protagonist in Dostoyevsky’s famous story Notes from the Underground. You know, the one
who ‘in the nastiest, unquestionable trash,… sought out the sublime and the beautiful’ (1970, 27).
What, for instance, is Hegel’s philosophy of history if not a lot of balderdash really to say just one
thing – ce moi, it is I, the European who is the norm, measure and spirit of the universe?What are all
the declarations made to each other in the 1990s about the last man, the end of history and meta-
physics, the death of ideologies and utopias, if not the sanctimonious belief that European humanity
is the Grande Finale of everything?

Europe’s quandary

The European dis-ease can be cured, Husserl argued. His remedy and prescription to cure Europe’s
spiritual ailments was this (1978, 299)

There are only two escapes from the crisis of European existence: the downfall of Europe in its estrangement
from its own rational sense of life, its fall into hostility toward the spirit and into barbarity; or the rebirth of
Europe from the spirit of philosophy through a heroism of reason… Europe’s greatest danger is weariness. If
we struggle against this greatest of all dangers as ‘good Europeans’ with the sort of courage that does not fear
even an infinite struggle, then out of the destructive blaze of lack of faith, the smoldering fire of despair over
theWest’s mission for humanity, the ashes of great weariness, will rise up the phoenix of a new life-inwardness
and spiritualization as the pledge of a great and distant future for man…

That the ‘good Europeans’ have failed to diagnose what ails them correctly is all too evident. This is
also why they keep seeking for the spirit and purpose of Europe in the sphere of sublime illusions.
Given the diagnostic errors, the learned children of Europe will neither be able to find nor cure the
vexing dis-ease. We need to look elsewhere for candid diagnoses of ‘the crisis of European human-
ity’, the dis-ease afflicting Europe. Dostoyevsky, is perhaps the one that comes closest in this regard.
His unvarnished assessment of Europe’s spiritual ills (2004, 23), goes like this:

I ask you, gentlemen, listen sometimes to the moans of an educated man of the nineteenth century suffering
from toothache, on the second or third day of the attack, when he is beginning to moan, not as he moaned on
the first day, that is, not simply because he has toothache, not just as any coarse peasant, but as a man affected
by progress and European civilization, a man who is ‘divorced from the soil and the national elements’, as they
express it now-a-days. His moans become nasty, disgustingly malignant, and go on for whole days and nights.
And of course he knows himself that he is doing himself no sort of good with his moans; he knows better than
anyone that he is only lacerating and harassing himself and others for nothing; he knows that even the
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audience before whom he is making his efforts, and his whole family, listen to him with loathing, do not put a
ha’po’rth of faith in him, and inwardly understand that he might moan differently, more simply, without trills
and flourishes, and that he is only amusing himself like that from ill humor, from malignancy. Well, in all
these recognitions and disgraces it is that there lies a voluptuous pleasure. As though he would say: ‘I am wor-
rying you, I am lacerating your hearts, I am keeping everyone in the house awake. Well, stay awake then, you,
too, feel every minute that I have a toothache. I am not a hero to you now, as I tried to seem before, but simply
a nasty person, an impostor. Well, so be it, then! I am very glad that you see through me. It is nasty for you to
hear my despicable moans: well, let it be nasty; here I will let you have a nastier flourish in a minute… .’ You
do not understand even now, gentlemen? No, it seems our development and our consciousness must go
further to understand all the intricacies of this pleasure.

The European reminds me of the character in Arundhati Roy’s wonderful novel The God of Small
Things, he who also was mulishly engaged in a similar quest and whose predicament is exquisitely
portrayed as follows. ‘By the time he understood his part in History’s plans, it was too late to retrace
his steps. He had swept his own footsteps away himself. Crawling backwards with a broom’ (1998,
200). Europe has swept away its footsteps with the broom of illusions of grandeur, crawling all the
while backwards towards its imagined ‘singular’ and ‘sublime’ historical mission. Europe has dili-
gently worked to expunge every trace of its African origins and instead prefers to cling its origins
onto a fictional, immaculate past. Europe is in need of some unpalatable ‘Geography Lessons’ and a
(re)newed geography (Pred 2004, 10) – of inclusion, of belongingness, of being one with humanity
at large. I am not arguing for liberal forms of recognition and inclusion of the Other as a generative
space for the new a renewed humanism. Rather, my point is the need to undo the European (liberal
universal) model of Humanity, ‘unsettling the coloniality of Being’ in the manner of Frantz Fanon
and Sylvia Wynter’s among others – a ‘renewed geography’ that has anticolonial politics of reckon-
ing, reparations and redemption at its core. In its hubris about its innate perfection and sublime
mission, Europe has cocooned itself and turned its back on the world. Thus Fanon’s verdict:
‘Europe has declined all humility and modesty; but she has also set her face against solicitude
and tenderness’ (1966, 312). Europe can no longer afford to do so, especially now when it is twilight
in the west. Historically, every major (global) financial crisis of the last five centuries has also been a
harbinger of a new empire is in the making (Arrigi 1994; Harvey 2005). ‘Husserl’s’ Phoenix, the bird
which according to legend arrives every five hundred years at Heliopolis in Egypt (where it is also
known as Bennu), and which sets itself on fire and rises from the ashes (Willis 1993, 38), is
rumoured to have built its nest somewhere in the Orient – the same Orient that the ‘good Eur-
opeans’ have been so keen to dismiss all along.

Contrary to Husserl, I believe that the greatest threat to Europe – weary or not – is herself. The
greatest threat to Europe is it megalomania. Contrary to Husserl, I posit that the greatest danger to
Europe is not that it should lose its ‘rational sense of life’, but, on the contrary, it lies precisely in its
vanity, conceit and illusion of claiming to be something which it is not, cannot and will not be.
There is another name for this telos –moral Tartuffery (Nietzsche [1886] 1997, 228), after Molière’s
famous play. So what is the telos of Europe? It goes without saying: what goes around comes
around. Europe is reaping the bitter fruits of conceit and artifice. Indeed, the recent (20 October
2022) statements by Josep Borrell, EU’s High Representative for Foreign Affairs and Security Policy,
to the effect that Europe is a unique garden surrounded by a jungle and that the world needs Europe
(not the other way round) bear out that Europe is wallowing in vainglory – we all know that the
‘European garden’ is nourished by colonial plunder. As Maria Zakharova acridly reminded Borrell,
the ‘European gardener is [literally] in a vegetative state’ https://news24online.com/world/europe-
is-a-garden-rest-of-the-world-is-a-jungle-eus-joseph-borrell/45265/.

My critique is not to meant to deny Europe. On the contrary. Europe ought to realize that its telos
cannot be prior to, sperate from or beyond the human family. Let the children of Europe jump on to
that bandwagon of humanity, they are most welcome – there is room enough – but on one con-
dition. Leave your illusions behind! Stop seeing yourself as the sole meaning and measure of every-
thing. If and when it does, it will avoid the fate of Narcissus – languish in his own reflection. But if
Europe persists, then she should be aware that in the eyes of the world her ‘celebrated’ innate
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perfections (enteleki) and sublime ruses as the embodiment of the universal spirit will be no differ-
ent than the donkey that found itself dangling its feet in the air and is said to have groaned:

To perish under a burden one can neither bear nor throw off? (Nietzsche (Twilight of the idols Aphorism 11,
[1888] 1954)
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