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Abstract 

Christians are a small minority group in India. There are previous studies on the group, but 

mainly focused on regions where Christianity is well represented, like for example Tamil 

Nadu in South India. This study will focus on an uncharted Christian area. The city of 

Banaras in the Indian state Uttar Pradesh is one of the most prominent holy cities of 

Hinduism. But there are also Christian congregations. Some are more established, some are 

less. This study is an attempt to map the Christian population in Banaras and present 

material that could be used for future research. The material is analysed with theories of 

space, which reveals several spaces that are claimed by Christianity. The Christian 

community in Banaras is composed of many different congregations, showing different 

features of local particularities worthy of further studies. In the city, Protestant 

congregations are scattered in smaller fractions while the Catholic parish shows a more 

well-established organization. Looking closer at two Catholic churches, a case-study focus 

on ground-level local particularities of the Catholic Church in the city. Together with 

theories on Theology of religions and Indian religious practice the case study provides a 

glimpse of the local expression of Catholic church interior and practice. The results describe 

a church shaped by the general, Catholic organization, the history of Christianity and 

Catholicism in India, together with the local context, shapes a well-established parish in a 

predominantly Hindu city. Together with the wider overview on Christianity, the results 

provide an image of Christianity in Banaras that shows several interesting characteristics in 

spatial claims and establishment. This could be an addition to future research to an 

understanding of interreligious relations and minority religions on a local level in a world 

shaped by globalization. 
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1. Introduction 
One of the smaller religious groups in India is Christianity. In the context of the world it’s 

the largest.  There are around 2,3% Christians which is around 29 million people.  In India 1 2

Christians conduct there activities within a society that’s not based on there own beliefs. But 

the Christian communities in India is not new to the society but has been a part of the 

Indian society for a long time.  

 This exploratory study will make an attempt to map out and describe the 

Christian society in one of the most important religious cities in India. Banaras or Varanasi  3

is a holy city of Hinduism but here you also find a well established Christian community. 

This research will provide a mapping of this community to contribute with information 

about the Christian community. There has been other studies conducted that identifies 

Christian groups and their locality. For example it’s determined that the majority of 

Christians are located in the states of Kerala, Tamil Nadu and Goa and the tribal areas of 

Bihar and Assam.  Other studies will be mentioned later in the background. No study 4

concerning Christianity in Banaras was found. This study will contribute a local mapping of 

an important religious city in India that hasn’t been done before. 

 During the mapping some very interesting features of the community was 

found that was researched further as a case-study. In the Christian community the Catholic 

church appeared to be a well established congregation in Banaras. This was found to be 

interesting to portrait in a case-study. To understand the local it’s interesting to observe it 

in an institution well-established to complement the mapping with a specific example of 

Christian expression in Banaras. Two Catholic churches located in the city was chosen to be 

researched further. The case-study will function as a more specific local specific sample of 

Christian institution and practice. The research of the churches focus on the interior 

construction of the church room as well as the practice within. 

 This study will contribute a closer description of the Christian community in 

the city to serve as a foundation for further research. One aspect that contributes to the  

understanding of the complex relations of religion is knowledge about the local religious 

 Världen idag. Kristendom ännu störst. 2017-01-27 03.441

 CIA, The world fact book, 2016-11-19 22.062

 The city has many names but the most known ones are Varanasi, Banaras and Kashi. In this study 3

we will mainly use Banaras as a name for the city but also Varanasi will be used. Kashi is a more 
ancient name and will not be used in this study.

 Raj, J.S., Dempsey. C.G. Introduction: Between, Behind and beyond the Lines. p.14

�1



communities both in structure and carachter. This study are going to provide research data 

on a minority Christian group located in one of the most important religious cities of 

another religion: Hinduism. 

1.1 Disposition 
This essay starts with the introduction and disposition followed by a presentation of the 

research questions and the purpose. The background will present the context for this 

research and treats topics such as Indian cultural elements, Christianity in India and the 

Catholic church in India as well as a few examples of Catholic practice. Limitations and 

previous research is presented through the background. After these parts the essays 

theories will be presented. The first part of the essay ends with a presentation of the 

methodology. In the methodology part the method, the material and ethical discussions will 

be treated and discussed. The research chapter starts with presenting the general mapping 

and then the research data from the case-study on two Catholic churches will be presented. 

The last chapter will start with analysis under a few subcategories as well as summed up 

conclusions before the bibliography and appendices are presented. 

1.2 Framing the question and purpose 
The purpose of this study is to understand and map the structure of Christianity in the city 

of Banaras today.  

The main question for this research is: 

- What variety of Christian congregations and churches can be found in the city of 

Varanasi and what places or territories do they claim? 

 This question will be answered through the theory of space to not only map out 

the different types of Christian congregations but also the spatial relations in the society. 

To be able to reach the purpose on more levels it is also interesting to research the Christian 

practice in the city on ground level. This is to get an example of local particularity found in 

the city that will provide a deeper understanding of Christianity in Banaras. To describe the 

community in Banaras not only on a macro-level but also on a micro-level. The case study 

will be based on the following question: 

- What is the internal structure and practice characteristics found in two Catholic church 

rooms in Banaras? 
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 To be able to meet the purpose it is evident that the structure of the Christian 

community in Banaras is complimented with understanding of the local character and 

practice of the local Christian congregations. The mapping needs additional understanding 

of the practical context to be more relevant. This will be met with a case-study based on 

observational fieldwork to answer the question and add to the picture of the local Christian 

community. To analyse the case-study two theories will be used. Paul F. Knitters theologies 

of religion, more specific the fulfilment model, and the theory of darśan presented by 

Diana L. Eck.  

1.3 Background and previous research 
1.3.1 The Indian context 
The context of this research is the society and the culture of India. The Indian culture is very 

old and builds upon a lot of different input. The main character of the society is Hindu and 

Hinduism is the dominating religion in India today. The culture of Hindu religion is 

extremely diverse and impossible to sum up with the limited space this essay provides. 

 Hinduism can’t really be defined as one religion. Rather it should be defined as 

a set of heterogenous sects, rituals and creeds or as a general ”way of life” or cultural ethos. 

This could be claimed about all other religions but regarding emphasis there are 

differences.  Hinduism as a term itself poses a problematic connotation to use at it in many 5

cases could be stated as a western construction made up of a Christianised culture for the 

purpose of categorise the religious tradition and practice in India. In the extension the 

purpose of this categorisation is to be able to compare for example Hinduism with mainly 

the Abrahaminical religions. Even the terminology of religion is problematic as it is also 

used from a western point of understanding.   6

 The Hindu religious practice is very diverse and to say that one practice is 

dominating is deceiving because of the immense diversity in the different forms of practice. 

One central term, even though being diverse in practice, is the one of the puja. The puja 

follows a similar pattern in all of the temples of India and can be presented as an important 

part of the Indian religious practice. Pujas follow the ”rules” set from different ancient texts 

and manuals. Different elements in the pujas are for example bathing of the icon, the 

dressing and clothing of the deity with clothes, jewellery and ornaments, offerings of food 

 Lorenzen. D.N. Hindus and others. p. 30-315

 King. R. Colonialism,Hinduism and the discourse of religion. p. 97, 1116
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and sweets and waving of incense and fire known as arati.  One of the elements of the puja 7

is Darśan. In the Hindu religious practice you don’t say that you go to the temple for 

practising worship, you go to receive Darśan.  This notion is important to understand when 8

you analyse religious practice in India and it will be more closely examined later on in the 

theory of the essay. 

 Hindu society is built on complicated but vividly present hierarchies. The 

branding ”Hindu” and ”Hinduism” is complicated and problematic because of its 

immensely diverse nature and that it’s characterised through a western point of view. One 

of the central acts of religious practice is Darśan which we have generally defined as the 

divine seeing of the deity in worship and will be elaborated on more later. All these 

characteristics are important for understanding the context that the Catholic church of 

Banaras is a part of and where it is functioning.  

1.3.2 Christianity in India 
The Christian tradition in India can be traced to different origins. To regard the Christian 

traditions in India as only colonial in origin and nature is to be mistaken. It’s in fact much 

older and it can be traced back to the arrival of Saint Thomas in 54 C.E or the influence 

from the eastern movements of the Syriac church in the fourth century. Far away from the 

influence of Rome.  The story of Saint Thomas arriving to India as early as 54 C.E. is mainly 9

connected to the traditions of South India. And there is also a congregation in India 

connected to the story. The Maar Thoma church. This church will be presented more later. 

 Early on the Hindu religion was stated by Catholic missionary priests to be 

incompatible with being Christian. Sources from missionaries even show evidence of severe 

punishment for anyone engaging in pagan rituals and worship as well as idolatry. The 

Jesuits mission regarded religion in a more individual affair. Salvation was to be found 

through a complete rejection of the pagan and encouraged devotion to the saints. Moose 

points out that this rejection of the Hindu and encouragement of devotion toward saints 

resulted in a ’complex set of divine beings’ that was parallel to the divine hierarchy of 

Hinduism.  An important figure of the Catholic Jesuit mission in India was Roberto Nobili. 10

 Flood, G.D. An Introduction to Hinduism. p. 2097

 Eck. L. Diana. Darsán: Seeing the divine image in India. p. 38

 Mosse, D. The Saint In The Banyan Tree: Christianity And Caste Society In India, p. 49

 Mosse, D. Catholic Saints and the Hindu Village Pantheon in Rural Tamil Nadu, India p. 30510
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An Italian Jesuit who set out to break the European cultural claim upon Christian faith. He 

implemented a new radical approach to mission where the task wasn’t to salvage the 

”pagans” of the Hindus and other non-Christian traditions but instead convert the entire 

nation in itself. To do this he created a kind of dualism where religion was separated from 

language and culture. In his view the language and culture could be looked upon as hollow 

vessels that could be filled with Christian meaning instead of the pagan. The consequence of 

this mission was that a lot of the nonfunctional Hindu practices, for example the holy 

marking in the forehead with paint and rice, was kept and others even implemented as 

Christian practices such as offerings at the cross. This efforts is still vivid today and Mosse 

states the question ”Where does Hindu culture end and Hindu religion begin?” and 

connects it to the political and cultural process and debate of secularisation.   11

 In the northern parts of India Christianity was late in establishing itself. It was 

originally established in Agra by the Jesuits’ Mughal Mission. This was in the end of the 

1700’s and when the British conquered Delhi in 1803 the community was still very weak 

and not that well rooted in the society. The following decades there was an increase in 

missionaries traveling to these parts to work among the population. Up until 1857 

conversion was going slow but in the later parts of the 19th century conversions really 

accelerated with the start of rural mass-conversions.  These conversions are very 12

controversial and will be more closely presented later in this section.  

 Later in history, after 1947, the process of ”hinduisating” the Christian faith in 

India was being pushed. Pressure was put upon the Christians to become less European and 

more Indian in nature by the Hindu majority. The Christian churches was accused of being 

unpatriotic and pressured to adapt the Hindu culture.  This nationalist pressure though 13

resulted in a more confident Christian community that has shaped the development. A 

Comparative study by Nirmala Srinivasan on the minority identities of Muslims and 

Christians in UP states this when it concludes that the Christian identity as well as the 

muslim was shaped through communal influences during times of revivalism. This created 

communities where the muslim identity where much more shaped by stigma of partition 

 Webster. C.B.J. Varieties of Dalit Christianity in North India. p. 4-711

 a.a. p. 3-412

 Esposito, J.L., Fasching, J.D., Lewis, T., Religion and globalization, p.96-9713
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since the end of the 1940’s and that the Christian identity took on a more confident nature 

through the nationalistic pressure that the church implemented.   14

 An important feature for Christianity in India and it’s development is the 

hierarchical caste system. A Christian view on this system has been, at least since the 

1900’s, that it’s Hindu and connected to religion.  This had consequences and has shaped 15

the Christian population as well as created problematic situations within the churches in 

India. The caste system has put its mark on the Christian body and though the majority is 

made up by Dalits and tribals (ODCs) the higher hierarchy of the church is made up mainly 

by those of upper caste. This misrepresentation does not harmonise with the view of caste 

as a Hindu system and has been an issue for the Indian church.  One important conclusion 16

by David Mosse in his article dedicated Dalits within the Catholic church in Tamil Nandu 

and Dalit Christian activism states that the Christian faith rather entrenched the caste role 

of the Dalits rather than doing away with caste.  Mosses article show that the notion of 17

Christianity as working against caste system rather emphasises it and lets the structure 

remain.  

 Christianity in India is still being ”haunted” by a history of mass-conversions as 

stated earlier. These conversions took a rather unusual form in India when instead of 

individual conversions a new form of large scale group conversions started to be practiced. 

This practice emerged during the mid 1800’s and made the numbers of Christians to rise 

dramatically. This also resulted in a change regarding the representation within the 

community. From being a ”multi-caste” group, in the end of the 1800’s, it became a group 

of mainly Dalits and ODC’s that we have already stated earlier.  This is for some part 18

thought to be a protest from the ODC’s or Dalits to make a social change from social 

inferiority and to gain positive religious and social identity.  Conversions is a controversial 19

subject that has resulted in friction between Christians and other Indian religious groups to 

this day. The conflicts today can be traced back to 1956 and a report funded by the 

 Srinivasan N. Ethnic Process and Minority Identity A Comparative Study of Muslims and 14

Christians of UP. p. 99-101.

 Mosse, D. The Saint In The Banyan Tree:Christianity And Caste Society In India. p. 9715

 Robinson, R., Kujur, J.M. Margins of faith: Dalit and tribal Christianity in India. p. 316

 Mosse, D. The Catholic church and Dalit Christian activism in contemporary Tamil Nadu. p. 25717

 Mosse, D. The Saint In The Banyan Tree:Christianity And Caste Society In India, p. 5318

 a.a. p. 5419
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government called Niyogi Committee Report. In the report, over a thousand pages long, 

conversions was branded to be by force, fraud, and inducement. Though the Christian 

group is in the Indian society a minority. This has cemented the way conversions in India 

has been framed ever since.  The conflict not seldom turns violent and usually the violence 20

is being explained by three claims about Christianity. These claims are that (a) Christian 

community is growing exponentially, (b) that conversion activities is funded mainly by 

foreigners and (c) that these founds is used directly and indirectly to lure naive and 

impoverished Hindus to Christianity.  The growth rate of Christianity in India may be high 21

but still the group is relatively small. The percentage differs locally but nationally the 

Christians only make up 2,3 % of the population as we established in the introduction. The 

local context of this research is the city of Banaras and the Christian community in the city 

will be treated and presented in the research chapter. 

1.3.3 Catholic church and practice   
The Catholic church is being regarded as the oldest tradition within Christianity and also 

the most ritualistic. It’s widely reputed to be rigid, dogmatic and bureaucratic for its sustain 

of formal rules, privilege of office, hierarchical structure, ’official’ behaviour and 

officiousness. But in later history this reputation has been dealt with in order to create a 

new reputation as a more human and approachable church.  The Catholic church is 22

governed through a specific structure of hierarchy that starts at the top with the Pope. The 

structure in itself is not really important to present for this study but the way the governing 

is conducted though and especially in the way the Catholic church governs expansion is. In 

the field there are certain working conditions needed at a national and local level. To 

establish this there are a central groundwork for operation arranged to govern in different 

areas. The internal political area establishes principals and power throughout the church as 

a whole. The external political area that controls and establishes relationships with political 

sovereigns to gain access to territories. The external religious area where the missionaries 

conduct their work on practices. Successful mission then results in the need of developing 

the internal religious area that is governed by local bishops and pastors.  This structure of 23

 Bauman. M. Chad. Identity, Conversion and Violence: Dalits, Adivasis and the 2007–08 Riots in 20

Orissa. p. 13.

 a.a. p.1121

 Vallier, I. The Roman Catholic Church: A Transnational Actor p. 483-48422

 a.a. p.481-48223
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governing enables a system of transnational governing where funds and efforts can be 

redirected to aid in regions where the church needs support. For example transfer funding 

for building institutional buildings in a nation where the need is greater.  24

 The Catholic history in India stretches back 300-years and it has shown a 

consistency of endurance towards the Hindu and Indian society. But as Mosse states it has 

also remodelled itself through dismantle and recombination as well as rejection when being 

participating in the wider Catholic church. This has resulted in what Mossed refers to a 

’constantly shifting patterns of religious synthesis’. It’s the interpretation and manipulation 

of cultural material and elements within existing cultural frameworks that have created the 

different local characteristics of the Catholic church in Indian.    25

 Writers within the Catholic tradition points towards a God that is present in the 

world. A God that is closer to His own creation.  The worship of items within the Catholic 26

church has been a controversial issue regarding Catholic worship. The tradition can be 

traced back to the beginning of the Christian history and it was debated during the 

Ecumenical counsel of Nicaea in 787. There it was stated that pictures as well as the cross 

and physical form of the gospels ”should be given due salutation and honourable reverence 

(…) for the honour which is paid to the image passes on to that which the image 

represents, and he who shows reverence to the image shows reverence to the subject 

represented in it.” This decree states the veneration given to created objects and pictures. 

But later the church also stated that sculptures could not be venerated, icons were the 

objects that could be venerated and they should be two-dimensional.   27

 As an example of Indian Catholic practice that has challenged this is the 

practice of chariot processions. Waghorne describes such a ritulal in the village of Avur 

where the crowd mounts a large sculpture of Jesus on top of a ter, a traditionally Hindu 

ceremonial wooden cart, and parades it through the streets. She points out some differences 

between the traditional Hindu and the Catholic with an example of there only being three 

layers of wood in the Catholic cart instead of the traditionally six or seven. This is she states 

could be explained with a symbol of the trinity. Other differences like patterns of cloth,  

 Vallier, I. The Roman Catholic Church: A Transnational Actor s. 489-49024

 Mosse, D. Catholic Saints and the Hindu Village Pantheon in Rural Tamil Nadu, India. p. 30225

 Greeley, A. M.The Catholic Imagination. p. 526

 Foster, C. The veneration of Icons. p. 292-29327
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colours and imagery that are used reflect Christian colours and form of the European 

Catholic tradition.  28

  

1.4 Theoretical framework 
To analyse the material from the mapping of Christianity in Banaras theories on space and 

spatial analysis will be used. This theory deals with the issue of defining space to 

understand the processes in a modern world where movement and multiculturalism is 

central. To understand religion we also need to define the space where religion is practiced. 

For the case-study two theories will also be used to understand the local practice and 

particulars observed in the two Catholic churches. Theologies of religion is a theory 

explaining the Christian behaviour towards other religions. The theory is categorised in four 

different models. These have been compiled by prof. Paul F. Knitter in his book Theologies 

of religion. The four models are the replacement model, the fulfillment model, the 

mutuality model and the acceptance model. In this study the focus will be on the fulfillment 

model. The other theory that will be used is the theory of darśan. Diana L. Eck presents this 

theory in her work Darśan - Seeing the divine image in India. But other input on the theory 

will be added, although Ecks conclusions are used as a standard for this theory we need to 

widen the concept. Knitter and Ecks theories will mainly be used in the case-study. 

1.4.1 Space and spatial analysis 
Contemporary religious studies is facing new challenges in the light of the modern world 

where globalisation creates new expressions of social phenomenons. Religious studies today 

needs topics that is dealing with terms like space, territory and place to understand modern 

religious expressions.  There are a need to identify religion in the relation to these terms. 29

Because of globalisation the space, territory and place of religion has changed. Because of 

movements cultural, social and religious interconnections have created a new global 

structure that challenge the previous notion of religious spatial definitions. New spaces of 

religion is created and redefined. It is created by the complexity in interlocking and non-

interlocking and from the network of relations that today exists at every level from the local 

and the global.   30

 Waghorne. J.P. Chariots of the God/s. p. 21-2528

 Obadia, L. Spatial turn, beyond geography: a new Agenda for sciences of religion? p.20129

 Knott, K. The Location of Religion. p.2030
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 Knott defines the relation of space to religion with the statement that social 

relations exists ’in and through’ space and at the same time the spatial is socially 

constituated. This according to Knott states that religion being inherently social also must 

also ’exist and express’ itself through space.  The theory that religion exists through space 31

calls for a definition of space. Space is a wide term that can be used at many different levels. 

Knott presents these different levels of space underpinning religion. It’s being manifested in 

expression of hierarchy, like holy, clerical, profane, as well as in the physical reenactment of 

ritual. It could be defined through local, national and global extensions of both structural 

and institutional religious extensions by repeated reproduction in new settings by mission 

or migration. She also presents space being constituted through places of worship, doctrines 

and rituals which in new arenas challenge religious ideology when that ideology is being 

related to the present space.  Space is dynamic because spaces are always overlapping, 32

interchanging and co-existing and in the same time being defined by multiple, contested, 

real and imagined sites and relations.   33

 Another term interesting to this study is de-territorialisation. Territory is one 

concept of space already presented and de-territorialisation deals with territorial claims in 

relation to globalisation and movement. It is related to spatial issues in the way that it deals 

with the effects of globalisation on localities of society, cultures and religion. This term 

states that it’s almost impossible to confine religion to geographical boundaries that 

traditionally have been the case.  Nonetheless when mapping religion demarcations are set 34

and it’s in this geographical and/or social context that the material is collected. Looking into 

the religious spaces on a local level puts you in contact with local particularities. This term 

deals with the concatenation and interaction factors of religious organisations. It’s these 

local particularities that creates local knowledge and define what a neighbourhood is.  It is 35

these particularities that this research is dealing with whether it is in relation to space, 

territory or place. It deals with these terms on a local level that will show the local situation 

of Christianity found in Banaras. 

 Knott, K. The Location of Religion.. p. 2131

 a.a. p. 2132

 a.a. p. 2333

 Obadia, L. Spatial turn, beyond geography: a new Agenda for sciences of religion? p. 20534

 Knott, K. The Location of Religion. p. 2-335
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 All in all, the dynamics of spatiality evolves around continuity and ruptures and 

this is also the case regarding religious studies. Both are important and both mobility and 

territoriality should be considered when looking into spatial dynamics.  This theory used in 36

this research brings certain terms that will be applied to the analysis of the data collected. 

Terms as space, territory, de-territorialisation and local particularities will provide a 

theoretical framework that the material will be analysed within. Though it deals with the 

spatial relations this research does not claim to be creating any deeper understandings of 

the ideology or practice of Christianity in relation to Christianity on a national or global 

level. It’s claim is only to map and present the organisation and the how Christianity is 

manifested in Banaras and for this the theory of space will be very useful when analysing 

that organisation and the levels of space that Christianity in this context inhibits. 

 The choice fell on this theory because it brings a set of terms that are very 

compatible with the collected observational data. In the observed locations and the 

character of the settings of Christianity claimed spaces and territories are visible. Spatial 

analysis is also chosen for it’s terminology that fits well into the purpose of conducting and 

present a mapping. Terms of place and territory is easily understood used in a context of 

location, establishment and structure.  

 But this theory and terminology could also be problematic in the way that space 

is found on so many levels. To be able to map out all will be impossible in the extent of this 

study. This research mainly relies on observational data so the spaces that will be analysed 

have to be visible. But the collected material during the fieldwork will in this case be 

sufficient to be able to present a general picture of Christian spatial relations in Banaras. 

But there might be aspects that have been missed due to the nature of the methods used. 

But to find an undeniable full picture would demand a study in such a large scale that it 

would be impossible to conduct in a study like this. So even though this theory offers a 

theoretical framework for this purpose it needs to be complemented with other studies 

based on other methods and theories to be able to understand Christianity in Banaras in a 

fuller and deeper meaning. 

1.4.1 Theology of religions 

As mentioned this theory is made up of four different models. The case-study is conducted 

on the Catholic church. In Knitters presentation of these models the Catholic church is 

placed within the fulfillment-model. Many of the mainline Christian churches such as 

 Knott, K. The Location of Religion. p. 21436
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Lutheran, Methodist, Reformed, Anglican, Greek Orthodox and Roman Catholic are found 

within this model.  Because of it containing the Catholic church we will emanate from this 37

model and use it when we analyse the material found in the Catholic churches in Banaras. 

Theologies of religions general implications will also be used to discuss it’s relevance to the 

modern context.  

 The fulfillment model is signified by an openness towards other religions. 

According to this model it is not only possible for revelation but also for salvation in other 

religions.  This claim though is being carefully presented. Although salvation could be 38

found within other religions it is still only considered a possibility and not a reality.  39

Although being cautious the model states a quite interesting conception on other religions. 

This is that believers within other religions could be perceived as anonymous Christians. In 

relation to the replacement model that states no value in other religions and that there is no 

connection to God if Jesus is not acknowledged the fulfilment model states a more open 

approach. This is that even though Jesus is not known Gods embrace can be experienced 

even though it’s not known to the individual experiencing it. The individual doesn’t yet see 

clearly where it’s leading, the true purpose is not known. So therefor are people in other 

religions that experience Gods love in there own religion is already connected to Jesus and 

therefor could be seen as anonymous Christians.   40

 In the relation to the church this model creates some insights and limits. The 

church should be seen as the vanguard and an expression of Christian hope as a hidden 

reality that stretches beyond the confinement of the church. The entire purpose of the 

church is not to rescue people and direct them in a new and completely different direction. 

Instead it should ’burn away the fog’ so people can see more clearly.  In the way the 41

Catholic church implemented this it also stressed the importance of the church being the 

necessity for salvation. The full salvation can only be found if you come into the church and 

become a part of it.  The development of a more open Catholic church is behind this model 42

and the development of more dialogue. The dialogue becomes a duty for the Catholic. To be 

 Knitter, P. F. Theologies of religion. p.63-6437

 a.a. p.10038

 a.a. p. 7139

 a.a. p. 7340

 a.a. p. 7441

 a.a. p. 7842
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a good Christian you need to engage in dialogue with other religions in the world. It also 

need to be a two way street, both giving and taking.  But there is still non-negotiables 43

within this model and the dialogue. The non-negotiable convictions still present are in 

Jesus and his teachings. The model wrestles with this and the question arise whether the 

model really allow dialogue or not.  44

 Theology of religion though could be problematic to use because of them being 

stated from the position where Christianity is a majority and how Christianity as a majority 

looks at and try to understand and disposition itself towards other belief systems. These 

models can also be conceived as static and confining in theory. In an attempt to invoke 

more imagination and a sense of  a more generous and at the same time faithful meeting 

between religions Cheetham presents a discussion in relation to theology of religion that’s 

not as static as the former theories presented for Christianity.  His discussion on the 45

matter is more philosophical in nature and presents an alternative way of understanding 

religious relationships. He states a critical view on Knitters models that they are a form of 

exclusivism and if being investigated it’s clear that pluralism really doesn’t exist.  This idea 46

of a philosophical theology is found to be more ”believer-centred”. By focusing on the 

meeting in the believer and how it’s manifested we can find a better way of understanding 

global inter-religious encounters.  This is an interesting modern approach to the inter-47

religious study but is also a very abstract way of understanding religious relation because of 

its psychological nature.  

 Cheethams alternative are interesting and could be useful in the analysis of this 

research. But to be able to answer the questions stated the theory will be based on the 

fulfilment model. We need a more concrete model, even though it might be somewhat 

exclusivist and static. The choice for this particular case-study then falls on Knitter. For this 

analysis, when dealing with the observed construction and behaviour, it will be a useful tool 

for pointing out different patterns in the observed. 

 Knitter, P. F. Theologies of religion.. p.10143

 a.a. p.103-10444

 Cheetham, D. Ways of Meeting and the Theology of Religions. p. 1.45

 a.a. s. 1846

 a.a. s.19747
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1.4.3 The practice of Darśan 
We have already briefly mentioned the concept of Darśan in the background. But this 

characteristic of religious practice within the Hindu culture will also be used as a tool to 

analyse the data found in the case-study. This because it was found during the research 

period that many of the observed behaviours as well as some elements in the rooms 

suggested a close resemblance to the Darśan practice.  

 The basic translation of Darśan is seeing and in it’s context it is a form of 

religious seeing or the visual conception of the deity. In Hindu worship it’s not only a 

practice of offerings and devotion to a image but also a notion of the image as the actual 

deity. The deity is present in the image and meets the gaze of the worshipper. This in itself 

is an act of worship when beholding the image and through the eyes receive the blessings of 

the deity. The culture in India is a visible culture where the vivid images and objects and the 

eye has a primary role in the cultural practice.  There is also a sense that Darśan can be 48

received outside of the temples. That divinity can be found in the earth, in other people, in 

life and in death. But it’s primarily in the temple that darśan is most clear.  49

 Darśan can also be divided into three different kinds in aspect of holiness. The 

first and weakest kind that’s stated is the darśan of the spire of the temple. Even stronger is 

the kind of the image of the deity, the one being taken just infront of the image. The 

strongest one is a darśan were the pilgrim or worshipper not only gazes at the image of the 

deity but also touches it. Darśan becomes a practice for all kinds of contact with the deity 

and not only through vision.  This notion is kind of a paradox to the whole concept of 50

darśan as it goes beyond the visualisation and becomes a physical connection to the deity as 

well as through the visual. But looking into the relationship between deity and worshiper in 

the Hindu culture also reveals that the worship and practice of looking, even if not being 

actually physical, is being viewed as a physical encounter when the sight of the beholder and 

the image meet.  51

 In this research we will focus on the observed in the churches and will not be 

digging in to the wider philosophies but to have a fuller understanding of the term we also 

need the wider range of definition. For this research the theories of darśan will be based on 

 Eck, D.L. Darśan: Seeing the divine image in India. p. 348

 Whaling, F. Understanding Hinduism. p. 4949

 Rutherford, I. Theoria and Darśan: Pilgrimage and Vision in Greece and India. p. 144.50

 Eck, D.L. Darsán: Seeing the divine image in India. p. 9-1051
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those stated by Eck because of it’s practical concrete descriptions of Hindu practice. Ecks 

darśan is observable and because of this it will be used in this research 

1.5 Methodology  
To be able to answer the questions for this study it was necessary to find a method that 

could provide relevant data. The chosen method for mapping the field is selective sampling 

combined with a spatial analysis. It’s a quantitative research method used towards further 

research and includes elements of observation, conversations and also data analysis. This 

choice was made to be able to present a more complete picture of the Christian community 

structure within the city of Banaras. The case-study will be presented mainly from the 

results of the observational data as well as the additional observational data that was 

conducted in the Catholic church. The method in the case-study is a qualitative study more 

defined as participant observation. The participant observation method with it’s pre-

method of mapping the field was also preferred because of my skills as a researcher. I have a 

lot more experience in observing and interpreting people or items than interviewing and 

extracting information through interviews. This research will mainly focus on the Christian 

community in Banaras and it’s structure. The exploratory mapping of this field will be 

limited to the city of Banaras but some rural data will also be treated. This limitation was set 

to provide a reasonable area to map and also to provide useful data for further research 

within the city. The case-study will be focused on two churches from the Catholic church 

that was found to be very well established in the community and in addition to this do a 

sample in one additional Catholic church. This limitation will give a deeper understanding 

of the practical micro-level of the local Christian community. The case-study will focus 

mainly on the religious room of the church. The layout and the pieces that are placed within 

it will be observed and their placement within the layout. There will also be observations of 

the participants and how they relate to the room and to the different items in the church. 

1.5.1 Mapping of the field   
To be able to map a certain field we need to define what a field is. Madden debate about the 

ethnographic field as a unit with multiple definitions such as locality and mental 

construction of the researcher. It could be both social and mental and that the field isn’t 

always what it is expected to be.  He states that a field is not only a geographic area or 52

 Madden, R. Being Ethnographic. p.5452
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social unit. Nor is it a researchers mental construct of what the field should be. It rather 

needs both elements to be a field. It’s a combination of concrete space and investigative 

space that makes up the field.  The field gets meaning from these elements. 53

”… it exists to describe, to interrogate, to question, to problematise, to theorise and to attempt to 

solve questions about the human conditions.”   54

But is the creation of the field inhibiting to the whole research process? To put limits to 

curiosity. According to Madden the answer is no. There is a need to construct the field to be 

able to control the thought process of the researcher and create boundaries that help, not 

limit, the ability to state relevant and quality questions leading to resolutions.  55

 In this study we will define and map a field or a space for further use. To do this we 

will use selective sampling. Fangen states that selective sampling of the field is of use in the 

process of creating a field, to obtain the preferred units, areas or informers for the research. 

Selective sampling is conducted before a qualitative study takes place.  In this case it is the 56

mapping that are the primary research aim in order to create reliable data on the field for 

further research. Some of the selective sampling was conducted at the same time as the 

research for the case-study was going on. This way of mapping the field was practiced for 

maximising the field data as well as getting a overview of the field. The time issue is 

important. The mapping was not possible to be done fully beforehand because it would take 

too long and in the end make the research material to scarce. The decision was made to do 

some mapping before and then continue the mapping during the period of the case-study. 

The field chosen for this exploratory study is the Christian community in the city of 

Banaras. To do this mapping is relevant. It’s important to put in close consideration and to 

be thoroughly examined and defined. The field should not be taken for granted just because 

of it being there.  57

 The data will come together in a spatial analysis where the location for religion is 

being researched and analysed. It is important to define the space of religion and in this 

study the mapping will provide data that shows some of the local particulars of religion in 

 Madden, R. Being Ethnographic. p.3953

 a.a. p.3954

 a.a. p.38-3955

 Fangen, K. Deltagande observation. p. 54-5556

 Hobbs, D., Wright, R., The Sage Handbook of Fieldwork, p. 5957
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the city. These particulars is the essence of what makes Christianity in Banaras what it is.  58

The importance of this spatial research comes in the light of globalisation. Globalisation 

with migration of people, missions and mediatisations have created a new intricate 

complexity of religion that needs to be adressed. It has changed the religious landscape and 

new relations of polycentric, transcultural and multireligious character has emerged that 

needs to be understood.  That makes this study important to contribute with a field, or a 59

space definition for further research on the Christian group in Banaras. 

1.5.1.1Key people  

In this study the selective sampling was made both from visits to the potential units as well 

as discussion with my supervisors and other informers and gatekeepers in the field that has 

a lot of knowledge about the Christian community in Banaras. Anita Dey at W.H. Smith 

school and PhD-researcher at Malaviya center for peace research played an important role. 

As a headmaster for the Christian school W.H. Smith school she had important and vital 

information about the Christian community in Banaras as well as well established 

connections to people in the field. In the beginning of the sampling period meetings was set 

up for her to inform of the community. Later she also provided data that showed a large 

extent of the Christian community in Banaras. This data was made up of an invitation list to 

an ecumenical gathering that presents many of the different congregations within the 

Christian community of Varanasi (see appendix 1.). Even though this list was not complete 

it gave a very usable overview of the field and made a useful addition to the research. This 

source being an invitation list drawn up with interest of gathering Christian connection is 

not unproblematic. This source will be valued in the next section regarding the material of 

the mapping of the field. 

 In finding research objects I also had help from the connections that the staff at 

Ganga Mahal, my study center, had. Uttam Shivare and Rajeev Sharma was able to provide 

with some fruitful connections that also resulted in acquired research objects. All of them 

played vital roles both in the mapping as well as later on in the process when new 

connections was needed. Their connections gave the primary meetings that resulted in the 

Catholic connections that later became the primary objects for the case-study. The contacts 

was made by phone to the priests of the parishes and then finalised through a meeting and 

 Knott, K. The Location of Religion. p. 1-258
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visit to the churches. When conducting the first visits it wasn’t decided that the churches 

were going to be used for a case-study. Later the contacts within the researched churches 

became fruitful when searching for additional churches for the research. The priests of the 

congregations served as gatekeepers and provided useful contacts in the process of mapping 

the field. 

1.5.1.2 Material for mapping the field 
To build the picture of the Christian community different materials were used. Starting up 

the mapping needed some information about the local Christian community. Initially this 

was extracted through conversations with Anita Dey at W.H. Smith school. This was 

conducted through a couple of visits to the school that included scheduled meetings. So the 

first material is made up by notes from these meetings. From this material visits to a few 

churches and prayer meetings was organised. During these visits discussions was conducted 

with ministers and priests of the congregations that resulted in additional information 

about the nature of the congregations as well as good contacts that would prove fruitful 

later. Later on when visits was needed the contacts resulted in additional visits and 

meetings. Anita also provide a valuable source in a document containing an invitation list 

for an event at her school where many of the ministers in the protestant and pentecostal 

congregations was represented. The value of the source is somewhat diminished not being 

conducted with any intension of gathering all Christian groups. But despite this it was still 

valued to be a reliable source to use because it’s being complemented with observational 

data in the field. It has also been checked against additional sources to verify that the data 

was found reliable. The verifications was mainly made by a session of online verification to 

check if the congregations existed. All of the groups and foundations was found to be 

existing in or related to India. The lists value is also strengthen by being drawn up by a 

school and headmaster with great reputation in the Christian community. This was found 

when talking to people both in and outside of the Christian groups. So the source was still 

found valuable to use but only if complemented with additional observational data and 

cross references to other sources. It’s also not claimed to be a complete list but it still as 

diverse and shows so many different local actual existing groups to be used when mapping 

the local general Christian representation. To complement the material gathered from note 

taking on meetings, visits and documents some quantitative data was used. This statistical 

data came from the 2011 census made in India on the governments request and provides 
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statistics on the number of people belonging to each religious group.  These numbers is 60

presented both on national, regional and local level and provided very useful data to get a 

sense of the local population in numbers of individuals that is registered as Christians. The 

database though is five years old and it does only provide data on registered Christians and 

not people that are attending churches or might classify themselves as Christians even 

though not on record.  

1.5.2 The Case-study 
The case-study will describe the nature of religious practice and internal structure within 

the churches to add a sample from the practiced Christianity in the city. This will be 

conducted through a case-study. The study will rely on data collected from participant 

observation. The field for the case-study is the rooms of two Catholic churches and the 

social unit of the people within the rooms of the churches. Participant observation is a 

method for ethnographic research. Ethnography is defined as the science for understanding 

human groups and this case-study is a qualitative ethnographic study.  Participant 61

observation provides two forms of action in the same time. The researcher are involved in 

interacting with the study object or within the social unit and at the same time observing 

and records what is happening.  For this study the locale unit as well as the social unit 62

within it was the main focus.  

  Different practices is found within the method of participant observation. In 

this research the main data are made up of observational notes from sessions within each 

church.  To complement these a photo material of the churches was collected. This material 

is mainly for analysis purposes when analysing the notes but also for use in the essay to 

show particular examples of interesting data that’s found. Because of this the data will be 

more versatile and the results will benefit. When applying a photo material there is essential 

to take in mind the potential risk of personal integrity being compromised of individuals 

who might be photographed. People being photographed should be approached and asked 

for permission and informed of anonymity when participating as a objective.  In this case 63

measures was taken to minimise any personal integrity being compromised. Because the 

 Census India. Population enumeration data. Population by religious community. Uttar Pradesh 60

2011.
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purpose of the photos is to depict the church room, sessions were booked during periods 

that the churches was empty. In St Marys, because of it being an open church, photos were 

taken only when no-one was close to the object being photographed. Because of this no-one 

was photographed without their knowledge and the risk of personal integrity being 

compromised was minimised.   

 Madden presents different aspects of the method with talking, being and looking at 

people. All these are important but in practice there will be a movement between the three 

to create different ways of gathering data, in this research the focus will mainly be on 

looking and being. Madden also states that the ethnographic fieldworker is a device that 

always should be turned on.  So wether the practice is talking, seeing or being or a mix 64

between the three the recording device is on and the gathering of data is always in the 

background. This study is a form of step-in-step-out ethnographical study in the sense that 

the research is not being conducted 24 hours a day. The research will be conducted during 

sessions that at the same time and afterwards is noted down and drafted outside the field.  65

Because of this there is a risk that a part of the field data could be missed out. But because 

of the timetable it is still preferred. 

 The research of participating people focuses on non-verbal mechanisms that are not 

really articulated through speech. This is also a risk when non-verbal patterns and notions 

of the social unit and people are being observed. When conducting research of non-verbal 

behaviour Fangen stresses the need for extensive note taking and documenting. This should 

be as detailed as possible and direct. That’s the only way , according to Fangen to give 

yourself good conditions for a detailed analysis of the fieldwork.  For achieving this the 66

research notes is made very detailed and every movement and behaviour noted down. To be 

able to do this the focus in some cases had to be fixed on one individual in the room. This 

creates the risk to miss other behaviour that could be going on in the room at the same time. 

The individuals had to be selected during the sessions and was selected through 

observations of deviant behaviour or recurring behaviours that was found interesting for 

the research. The focus during the sessions shifted between individuals and groups to get a 

wider range of material and at the same time be as detailed as needed.  

  

 Madden, R., Being Ethnographic. p. 7564

 a.a. p.79-8065

 Fangen, K., Deltagande observation. p. 9166

�20



1.5.2.1 Criteria in the case-study 

A set of different criteria for the study was stated for the purpose of getting opportunity to 

answer the research questions. First the demand for the research was narrowed down to 

two main Catholic churches to research. This seemed like a reasonable number of units for 

the research data to be adequate for the micro-level case-study. To trial the data and give it 

more validity one additional Catholic church was researched but only for one session.  

 The most important criteria for the research is that the units need to have explicit 

church rooms. The definition of church room in this research is a room that’s decorated, 

constructed and used only as a church. The mapping of the field in Varanasi showed that 

many congregations didn’t have access to such explicit church rooms but used localities 

whose main function was not as a church or they were ambulant using the members houses 

for sermons and prayer meetings. The main units also had to have churches that either was 

publicly open during daytime or had more than three weekly sermons so the research could 

be conducted regularly. The churches needed to be accessible several times a week so that 

the collection of data wasn’t confined only to Sundays.  

  

1.5.2.2 Material for the case-study 

During the mapping, the Catholic diocese of Varanasi was found to be an interesting 

congregation for the case-study. This because of the nature of the organisation as being 

seemingly well established. Their churches also provided good locations for observational 

fieldwork. The churches was permanently established and provided a set location for 

recurring fieldwork. Other Christian congregations was found to be holding up in 

provisional locales used for other purposes or ambulant, going to peoples homes to conduct 

prayer. So the Catholic congregation was chosen for the case-study as an example of a well 

established congregation in Banaras and it’s features was found suitable for observational 

fieldwork. 

 The first church chosen is the St. Marys church. It’s open to the public during 

daytime as well as a mass every Sunday. This church was found to be very accessible and it’s 

also a big church with an open layout filled with different statues and ornaments. This 

church is the main church, the cathedral, of the diocese of Banaras. It seems very modern in 

style and suggests that it’s not very old. The exact age is not very important but on their 

website there are information found that suggests that it’s blessed and opened in 1993.  It’s 67

located in the outskirts of the city in the area of Cantonment Banaras. The area is situated in 

 Diocese of Varanasi, History. 2016-12-14 12:5867
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the northwestern parts of the city area. It was found to be a good place for this research 

because of it’s openness and the possibility to study visitors during ”normal” worshipping 

within the church and not just the sermons and masses. 

 The second church that was selected is the St Francis of Assisi church. Also a Catholic 

church and part of the same diocese as St Marys. This church is much smaller in size and is 

also not open for the public during daytime. The church is located within a complex of 

houses that’s assumed to have been some sort of living accommodation before being 

instated as a church. The location is in the southern parts of the city in the are of Lanka. It’s 

situated close to Saint Ravidas Gate and from that a little bit off the main street that runs 

through Lanka. They have three sermons a week. One is on Saturday and two on Sundays. 

Here the research will be done only during sermons. This is because of the accessibility of 

the church, it’s only open during the sermons. But because of there being three sermons 

every weekend it can be observed for an adequate time period.  

 To complement these two Catholic churches one additional Catholic church was 

chosen as a complement to get more data to compare the two main units to and give a wider 

description of the case-study field. This church is the St Johns church. The church is 

situated on the school grounds of the large St Johns school in the area of  D.L.W. in the 

southwest outer region. The church is in-between the St Mary and Assisi in size and also 

looks very modern in style. This church was unfit for main research because of lacking in 

the criteria of accessibility but instead made a valuable asset of comparable data. 

1.5.3 Ethical discussion and researcher role 
This research is being conducted among people. People are necessary to this research as 

gatekeepers, supervisors and also research objects that’s being observed. As such there are 

ethical elements that needs to be adressed.  

 The most important issue here is the one of informing. Because of it being an 

observational study done in an open public environment there wasn’t really any demand on 

informing all of the observed subjects. This would have been to big of a project as well as 

being destructive to the data. The data is in many cases relying on the subjects being as 

unaware of observation as possible to be more accurate. Also because the research could be 

interpreted as dealing with ”right or wrong” behaviour it was also necessary to keep the 

observed people unaware. In this case though there is no danger in being exposed because 

all observed people is being anonymously described and no names is mentioned. The people 

in charge of the churches was informed according to the ethical principles stated by Madden 
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as well as informers and gatekeepers.  This so there would be no misunderstandings if any 68

person would seek out the people in charge of the church or my informers or gatekeepers 

asking questions about the research. I also made it a principle to be open about me being a 

researcher if being confronted by any other participants. This because there wasn’t any 

reasons to be hiding the fact that I sat in the room noting down field notes as well as 

participating in the actions. 

 When participating in different situations the choice was made to follow the groups 

behaviour as true as possible. This was especially important during sermons in the 

churches. It was noticed quite early in the process that I was making quite an impact on the 

other participants when participating mainly because of the clearly visible cultural 

difference. When only observing and noting down field notes it was found to be more 

disturbing and inhibiting to the group than if I also participated as fully as possible. 

 When being approached with personal questions about faith or ideological stand 

points it was found more rewarding to answer biased then staying neutral because of the 

gain of being seen as ”one of their own”. These stand points wasn’t found harmful to myself 

as a researcher or towards the people because of the nature of the questions. No questions 

was found dangerous to answer biased to the group participating in or to others in the 

society. But as Fangen states it’s important to be aware of what you say and express as well 

as your own ”luggage” as a researcher.  Awareness was there all the time and the fact that 69

my presence was found out of the ordinary showed the importance of this very clearly. The 

practice to do as the others didn’t have any impact on the process of gathering useful data. 

By taking an entirely observational role in other sessions both participant data and strictly 

observational data was gathered to get a more versatile material. 

2. Research results 
2.1. Christianity in Banaras 
The Christian community in Banaras is made up of several different Christian groups. These 

groups are mainly found to be Catholic and Protestant. But there is also other subgroups as 

well as subgroups under the Catholic and Protestant branches. The congregations will be 

more closely presented later on. 
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 The population of the urban district of Varanasi was 2011 found to be a little 

over 1,5 million people. The Christian population in the same area was found to be almost 

5600.  This shows that only approximately 0.4% of the total population in Varanasi is 70

made up of Christians. This is numbers from a census made in 2011 so the figures is 

probably not the same today, they are also rounded out but the numbers still give an 

interesting insight to the population that is fairly close in history. The Christians in the city 

are greatly outnumbered in relation to the main groups of the city being Hindus and 

Muslims. But where is the Christian minority community located? 

     Map over the city of Banaras with the found locations of congregations in Banaras.  71

     Blue: Catholic churches, Diocese of Varanasi 
     Yellow: The Assembly of Believers 
     Red: Methodist church - CNI Lal Girja 
     Green: Church of Banaras - Pilgrim mission 
     Purple: Seventh day adventist school  
     Brown: Mar Thoma congregation 

 Census India. Population enumeration data. Population by religious community. Uttar Pradesh 70

2011. 2017-01-23 19:28

 See appendix 2 to view the map in a bigger scale.71
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There are a few characteristics appearing when looking on the geographical positions of the 

Christian congregations in Banaras. Before going into these it’s crucial to point out that 

many of the found congregations couldn’t be localised. The found existing congregations 

will be presented in the next section and there it will be clear that there are several 

congregations that couldn’t be localised geographically. This will also be discussed in the 

analysis but first we will examine the results of the ones found to have a geographical 

location. 

 The first thing that appears is the over representation of the Catholic parishes. 

These are found to be spread around in the city and is to be found both close to the centre 

and the outer regions of the city. There are in total seven Catholic churches that was found 

to have a geographical space in the city and six of them in a relative close relation to the city 

centre. The Cathedral St Mary though being placed in the Cantonment area in a more 

peripheral location. Most of the Catholic churches are found in peripheral areas and two of 

them very close to the centre. But although most of them being situated in areas outside of 

central Banaras the other congregations, with one exception, is located even further away. 

 The second characteristic found was that the other congregations displays a 

more diverse nature. There is only one of each except Assembly of Believers that are found 

in two locations. One of which is located in the centre. The central one though is the W.H. 

Smith school where the Assembly borrows a locale for Sunday prayer meetings. All the 

others are churches or Congregation centres. These are all found more or less in periphery 

from the city centre.  

 Looking at the geography for patterns it is clear that one area seems to be more 

well represented. The Cantonment area displays four churches/congregations in close 

approximately from each other. Also the Seventh day adventist school is not far away. Sigra 

area also shows two congregations in close relation that sets it apart from the rest that’s 

scattered around the city area. But it’s still not as distinctly concentrated as the 

representation found in the Cantonment area. 

  

2.2 Congregations of Banaras 
 The Protestant representation in the city are made up by several different 

congregations. The list provided by Anita Dey, headmaster of a Protestant school W.H. 

Smith school, shows that there are at least 79 priests and pastors from 64 different 

congregations or foundations in or connected to the Protestant network in the Varanasi 

district. These invited congregations is not all located in the city, some come from the rural 
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area as well as surrounding districts. The different congregations and pastors was checked 

to see how many is located inside Banaras. I was able to trace 22 congregations from the list 

to be located in the city. Almost all of the groups was found to be Protestant and belonged to 

different kinds of sub-groups. 21 congregations was connected to Protestantism and only 

one was Catholic. Examples of Protestant sub-groups that was found was Baptist, 

Missionary, Seventh day adventists, Evangelical, Episcopalian and Methodist 

congregations. One Catholic parish was found on the list and this was the St Paul church.  72

 One of the groups found on the list was Assembly of believers.  This group is a 73

charismatic Episcopalian church that is established in Varanasi. They invited me to one of 

there prayer meetings at W.H. Smith school. The Sunday service was located in the schools’ 

assembly hall and the service contained of a lot of music, mainly gospel music. The 

preaching that was conducted had a characteristic conformation. A participant read a verse 

from the Bible loud and then the preacher conducted an exposition on the verse. The 

preaching was found to be very charismatic and the reverend continuously encouraged the 

audience to pitch in with repeating cheering responses. The environment in the room was 

very vibrant and filled with energy, everyone was usually standing up rising there hands 

over there heads. There was also an element of charing when people from the crowd went 

up to a mic and told stories from there own encounters with God. After the meeting I was 

able to speak for a while with the reverend. He told me a little of the structure of the 

congregation. Often Sunday service was confined to the school aula because they didn’t had 

any location of their own. He also told that he during the rest of the week mainly conducted 

prayer meetings in peoples homes. This was for families that invited the reverend to hold 

prayer with the family and others living in close range from the home.    

 Another small congregation was visited later on in the research process. This 

congregation wasn’t found on the invitation list. The congregation was a part of a larger 

Christian group named the Mar Thoma Syrian church. This group is identifying themselves 

as being founded by Saint Thomas (Mar Thoma) as early as 50-60 AD. They describe 

themselves to be one of the oldest denominations of Christianity and they define themselves 

to be ”Apostolic in origin, Universal in nature, Biblical in faith, Evangelical in principle, 

Ecumenical in outlook, Oriental in worship, Democratic in function, and Episcopal in 

 See appendix 172
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character”.  This church was also located on the premises of a school and I visited for a 74

prayer service there. This congregation was very small and located on the country side. The 

man meeting me on arrival told me that he was a teacher at the school, lived there and also 

helped conducting service when the pastor wasn’t present. This particular day the reverend 

wasn’t there so the man conducted service and also introduced me to the other participants. 

The service was small and he explained that it was mainly for the villagers close by and that 

most was illiterate.  

 The Catholic church in Varanasi was found to be well-established and more of a  

homogenous group. The Catholic church was collected under the Diocese of Varanasi. It had 

it’s central point located in the Cantonment area in Banaras. There you find St Marys 

church  and it’s the biggest Christian church building in Banaras. Around the church you 75

also find appendices such as a school and also a medical station. The Catholic church in 

Varanasi was found to be the most homogenise and well-established Christian organisation 

in the city and St Marys church is presented as the central point for the Catholic diocese. 

This is apparent when you enter the gates of the area and look around. There you find a well 

planned outer area with statues and lighting. Under the church room there’s also an exhibit 

where stories of Jesus and the Bible is displayed. It’s clearly a complex constructed for 

tourists as well as worship.  

 The Saint Francis church of Assisi is located in the southern parts of the city in 

the area of Lanka.  The church itself is made up of a building that doesn’t seem like a 76

building built for the purpose of being a church. It rather seems like it is located in a former 

living residence. This church is a small church of a small congregation but also holds an 

important task in presenting Sunday mass in english which is not found in St Marys. These 

churches will be more closely described in the case-study that will be presented in the next 

chapter. 

 Apart from these churches there was several other Catholic churches that was 

found or heard of in the city. An example is St Johns church that will feature as a 

complementary church for the case-study. Another example is the St Pauls church in 

Sigra.  The mapping of the Catholic society came up with at least five churches within the 77

 Malankala Mar Thoma Syrian church. 2017-01-23 23:5774
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border of the city and several others outside the city area was named during the mapping 

process. A quick search on the diocese of Varansis homepage showed 45 parishes connected 

to the diocese.  Another thing that came up when talking to the reverend in St Francis 78

church of Assisi was that connected to the Catholic organisation was several ashrams 

around the city where large quantities of people came to listen to the priests. Here the 

church arranged large meetings that was visited by thousands of people from the 

surrounding rural areas. These ashrams was not visited and will not be of subject for more 

presentation but they are certainly an interesting feature worthy of mention and future 

research efforts. 

 An interesting characteristic of the Christian community in Banaras already 

briefly mentioned was that several churches, both Catholic and Protestant, were closely 

connected to schools and this seemed to be a feature that was typical for the Christian 

society in Banaras as well as very important. These schools were often highly sought of and 

seemed to be the most important way to spread the Christian doctrine as well as 

information about its presence. St John church is such a church. It’s located on the 

premises of the school with the same name as the church, St Johns school.  

 Summed up the mapping of the field came up with 21 Protestant groups, a 

Catholic diocese with at least six parishes inside the city area and one Mar Thoma church. 

All in all the fieldwork found a wide spectre of Christian congregations in the city although 

the relatively small amount of individuals registered as Christians in the city. Several well-

established places were also found connected to the group such as church buildings, 

medical stations and schools.  These was located around in the city, both central and 

peripheral, showing a clear pattern of concentration in the Cantonment area.  79

2.3. Two Catholic church rooms in Banaras 
The two churches chosen for the case-study is St Mary's church and St Francis of Assisi 

church. Both Catholic churches part of the same diocese but they show some differences. St 

Mary's church are funded, planned and constructed as churches from idea to finished 

building.  St Francis of Assisis’ church are being used only as a church but are installed in a 

building that originally was built for another purpose than being a church. St Johns church 
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that also will be mentioned as a complement has a church that is constructed in the same 

manner as St Mary's church. 

  

2.3.1 St Marys church 
When you approach the area in Banaras where the church is located you first notice a large 

cross that stretches over the treetops surrounding the church. The church area is 

surrounded by a wall and when entering through the gate you notice a space of green 

vegetation, lawns of green grass, trees and bushes. Around the edge of the garden you see 

several brass statues depicting the passion story. Wide stairs lead up to the church entrance 

and it’s massive wooden doors shows carvings of saints.  80

 Inside you find a very open space. The room feels very wide and the first thing 

you meet is a container of holy water beside a box for money donations. The floors are 

covered with a light brown wall-to-wall carpet. In the open space there are four large 

bearing pillars. Around the walls you find a set of painted woodcarvings that is presented 

around the inner walls of the church room. These are a perfect example on a feature that 

reoccurs in all three churches. These carvings presents the passion story from Pilates 

judgment to the deceased Jesus being taken down from the cross. It starts in the front left 

corner of the room and then works it way around the room clockwise until it reaches the 

front left side of the church room. It is made up by thirteen different pieces that all are 

numbered in order and have small texts explaining the object. In St Francis church of Assisi 

the same sequence is found, the passion story, but in the shape on small prints hanging 

framed on the walls.   

 There are several sculptures found in the church rooms with similar features. In 

St Mary four of the sculptures are found to be very much alike each other both in size, 

construction and features. All four are mounted inside the pillars that are holding up the 

roof in the open church room.  Two of them are placed in the back of the room and depicts 81

two different figures. The right one is, according to the information sign at the bottom of the 

statue, saint Joseph and he is holding a small child in his arms. The left one is Saint 

Antonius holding a staff and a small lamb. The two front pieces is both of Jesus but the left 

one looks a bit more active while the right one depicts a more pious character of Jesus.   82

 See Figure 180
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They are all positioned in the centre of the pillar on a base that is elevated around 50-60 cm 

from the floor and are all looking down at the beholder. On the base there are two signs in 

Hindi, one is presenting the object and the other shows a small sentence possibly from the 

Bible. In front of every sculpture there is also presented a small table for candles and 

incense. 

 The behaviour observed towards these four sculptures Was very interesting to 

observe. There was several patterns in the way they were approached and treated and it 

became clear that these statues where not only there for decoration. One typical scene that 

reoccured in many of the visitors to the church will be presented through one of the more 

closely observed visitors during one session in St Mary.  

 An older man enters the church and directly approaches the front center altar. 

He bows down completely and places his forehead on the second step of the three that leads 

up to the elevated area holding the altar. He prays like this holding the same position for a 

while before he rises and instead approaches the statue of Jesus in the right front pillar.  83

He reaches out and touches the base of the statue and then touches his own forehead and 

chest with the same hand. While doing this action he is looking up into the eyes of the 

statue. Then he slowly walks around the church room looking at the wood carvings on the 

walls and mumbles something repeatedly while walking around. During his walk he 

approaches all of the other statues that are placed in the pillars (three more) and follow the 

same procedure as towards the Jesus statue. before he leaves the church. In St John the 

same behaviour was observed. There you find three statues that all receive the same 

treatment. One of Jesus, one of Mother Teresa and one of Mary. The statue of Mary seemed 

to be the most attractive in St John as there was a line formed after the service of people 

that wanted to touch and look at the statue.  84

 Another interesting feature occurred when watching a group of tourist in St 

Marys church. They appeared western in style and behaviour. In the room of St Marys there 

is an icon that is mounted in a glass container. This icon looks like a traditional European 

Christian styled icon. You recognise the golden background and the particular style of 

painting the characters that you find in many Roman Catholic churches and Christian 

churches in general all around Europe. This icon could most likely be a gift from the Vatican 

for the opening of the church or for some visit by the pope or a cardinal. It is being 
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presented as a high value item. The tourist group all approached this icon and touched its 

glass and then made the cross sign over their chest. This practice though wasn’t used by the 

tourist towards statues.  

                                 The front area of the church contained the altar, the tabernacle (the 

golden church model) and the large altar cross with Christ being crucified.  The front 85

section is being contained by ropes of marigold flowers and the cloth on the altar was 

usually orange during the observations. Marigold flowers was also found as necklaces 

hanging around the neck of the statues.  86

 One item that showed some interesting features was a painting that hangs over 

the exit of the church. You don’t really see the painting until you are leaving the church. The 

object on the painting is Jesus sitting down in a lotusposition holding up the right hand in a 

gesture. The gesture is with palm out holding up two fingers. Around his head there is a 

gloria and it’s painted in faint colours.  The posture is the same as can be found on several 87

different guru pictures, whether it is the Buddha or Shiva the posture is used to represent 

wisdom and knowledge. We will present a picture found in the Vishwanath temple found in 

the Banaras Hindu University grounds to show the resemblance.  88

   

2.3.2 Saint Francis of Assisi church  
The Saint Francis of Assisi church when being approached seems like an ordinary housing 

facility reused as a church. From the outside it seems quite anonymous.  On the premises 89

outside though it had a large altar for St Mary that was surrounded by flowers and trees. 

 Before you enter the church room you take off your shoes outside, a very 

common thing to do when entering any room in India, but it’s most proclaimed when 

entering a sacred room. This is practiced in all of the churches. Most of the people visiting 

even takes off their shoes before the first step of the stairs leading up to the room. Another 

behaviour in regarding entering the rooms that was observed in a few cases was reaching 

down and touch the first step of the stairs or the floor just outside the entrance before 

entering.           
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 The first thing noticed entering this church is the decorations. In St Francis of 

Assisi church there was brightly coloured glitter arranged in the roof of the entire church 

room as well as wired around the one pillar in the rear center of the room. In the back of the 

room a small neon light located close to the small tabernacle drawer attention as it was 

blinking in neon green and red. The neon lights where otherwise mostly used in St Johns 

church. There it was arranged all over the altar wall as an effect to enhance the extensive 

decorations on the wall 

 This church was mainly visited during service so this description will focus on 

the practical behaviour of the participants. During the ceremonies there was a large 

majority of the churchgoers that was seemingly regular churchgoers. The placement were 

often based on recurring patterns that was followed during every service. A large majority of 

the attendees was found to attend regularly every week. During the observations it was clear  

that the patterns of placement of the participants in the ceremony was very strongly set. 

When entering the room  a few different ceremonial actions took place. These actions took 90

place both when entering and after the individual place was found and chosen. The pattern 

found was that almost everyone chose the same place in the room as they had during the 

last ceremony. The ones that had been seated in the back the first week was found to be 

seated in the back both the second and third recurring ceremony. The same for the ones 

that placed themselves in front. The attendance among the group shifted a little between the 

weeks and a few times there was people who had taken the ”normal” own place when 

arriving. The individuals then placed themselves as close to their original place as possible 

and on the same distance from the altar.  

 There was also a clear pattern that the individuals that was found as more 

devoted churchgoers and more active in the church activities where the ones who placed 

themselves in the front end. These people where identified as more devoted and active 

churchgoers because of their participation in the different ceremonies, their active help in 

both setting up and clear the room before and after service and their relation to the working 

people of the church. In St John it was observed that the seemingly most active and devote 

churchgoers also placed themselves after the same pattern. In all of the churches though it 

was observed that the individuals walked very determined to their place. The participants 

seemed too have a specific preferred placing within the room. Another element that seemed 

to have influence on the placement was social status. It was often observed that the people 

that looked like they were from a lower position in society was placed further back and the 
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ones seemingly higher positioned people in the front. This notion is based on clothing as 

well as behaviour towards others. It was clearly observed that many of the people in the 

back treated others as having higher social status. This is solely being based on observation 

so if this is the actual case or not could be debated but according to observation this pattern 

seemed to be there. 

  

3. Analysis 
The field data found and presented represents the Christian community in Banaras and its 

local particularities. First a spatial analysis of the Christian organisation and its structure 

will be conducted before we turn to the case-study. The case-study analysis will present 

some of the specific local particularities within the Catholic church rooms that has been 

researched. The analysis will be related to the theories of Knitter and Eck and this will come 

together in an ending discussion about spatial definitions and local particularities in 

relation to Globalization. 

3.1 A Spatial analysis of Christianity in Banaras  

The size of the Christian population in Banaras is not representative of the national 

population ratio of Christians. The national statistics shows that the Christian group 

represents 2,3% of the total population. In Banaras this number is 0,4%, at least it was 2011 

but it’s fairly reasonable to presume that it hasn’t grown that dramatically during the last 

five years. This makes the population smaller than the national average in relation to other 

religious groups. This could be explained with the late establishment of Christianity in 

North India. In history Christianity was established early in the southern parts and it’s there 

that Christian population is most represented. Territory is a very important factor when 

creating religious space and here you find an indication on this. It’s highlights the notions of 

land in relation to religion and religion to land. These notions are reciprocal and both have 

influence over the religious space.  This city is mainly a territory ”owned” by Hindus and 91

Hinduism and that has been the case for thousands of years in history. Territory creates a 

notion of belonging that might be inhibiting for ”outsiders”. It’s not a place of your own. But 

the diversity of Christianity might point to other interesting factors that are influencing. Are 

there spaces that are claimed and being perceived as territories of there own? 
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 The geographical locations in Banaras are showing that the majority of the 

churches are located in the peripheral areas. This could be explained by territorial forces 

inhibiting different spaces in the city. As we have stated Banaras is a holy city mainly for 

Hindus and this have been the case for thousands of years. This in relation to the late arrival 

of Christianity in North India proclaims a strong territorial claim for Hinduism. To find that 

most of the churches and congregations is located outside of the centre is therefor expected 

and the mapping also confirms this. Knott states that religious spaces relates vis-a-vis to 

each other and they do so through different characteristics such as hierarchical and 

geographical location.  The relation between centre and periphery geographically in 92

Banaras points to Christian congregations relating to a territory that has been claimed by 

others for millenniums before entering the stage. Christianity have to relate to that strong 

territorial claim. This have resulted in Christian claims in peripheral places in relation to 

the central place being claimed mainly by Hindus.  

 The high concentration of different churches and congregations in the 

Cantonment area in opposition to other areas is interesting. The high representation in this 

area could be connected to different factors. The first one is the status of Cantonment area. 

It has its own governing separated from the central city Banaras. It’s being categorised as a 

census town with a municipal body instated 1811 and this might have been favourable for 

establishment.  The separated governing makes the establishment less intrusive on the 93

Hindu territory of Varanasi because it being a town of it’s own. The late establishment of the 

area coincide with the establishment of Christianity in North India making it open for 

establishment in an early stage. It’s also being run through by highly trafficked roads that 

connects the city with the airport and it’s also closely located to the railway station. The 

choice of place makes it lesser intrusive and more accessible and visible in contrast to be 

located in other peripheral areas. 

 The strong territorial claim in the city of Banaras is also shown in the character 

of the churches and Christian locales that are found inside the central parts of Banaras. The 

tendencies are that Christian churches and congregations here inhibits originally profane 

buildings. The St Francis of Assisi church is an example of that with being situated in the 

Lanka area inside the city but inhibits a building that seems to have been built for reasons 

other than being a church. It instead shows characteristics of a domestic house. The 
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Assembly of believers is another example. They are having some of their prayer meetings on 

the premises of a Christian school, W.H. Smith school. When it comes to sacred buildings 

there seems to be no place for establishment and construction of Christian churches. But 

they are allowed but have to confine themselves to buildings already established. This is 

also an expression of the spatial claims in the city. The Christian congregations are allowed 

to conduct their activities but construction of ”own” churches and buildings, lets call it new 

establishments, are being pushed out in the peripheral areas. Knott states that religion is 

embodied in location, it’s a essential element of territorial markings.  In Banaras this is 94

clearly visible in the location and establishment of Christianity. The centre is strongly 

marked as Hindu territory. 

 All in all the geographical mapping shows a spread of Christianity in the city its 

dispersed character though showing that there probably are Christians to be found in all 

areas. The concentration of congregations found in the Cantonment area might suggest a 

higher concentration of Christians in this area. But it could also be a result solely based on 

spatial territorial claims that have pushed the congregations to the periphery. If this is the 

case Christians could mainly be living inside the city and travel outside to attend religious 

activities. Which of these hypotheses that is closer to the truth needs further research to be 

concluded. 

 The organisation of Christianity shows a diverse nature that contains many 

different branches of Christianity. The two main groups are Catholic and Protestant. Not a 

single Orthodox congregation is found in the city. This might be linked to the national 

character of the Orthodox church but this is highly speculative. Nonetheless the Orthodox 

church is not found in Banaras according to this research. The list that was researched 

reveals that there are many different congregations and with the observation sampling we 

can also add several Catholic churches as well as at least one Mar Thoma church. But the 

list also reveals several other Christian congregations and foundations that are found in 

other parts of North India and even some more distant. This points to a strong connection 

between groupings and also a strong notion of cooperation. There is a national identity of 

Christianity to be found here that points to one interesting possibility of a well-established 

and actively maintained national space of Christianity. 

  The characteristics of the congregations shows different local 

particularities and also different aspects of establishment and territorial claims. The 

Protestant congregations shows a weaker sense of establishment and territorial claim with a 
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ambulant character. The Assembly of believers church for example that ”borrows” the aula 

of a school to hold its ceremonies or travels around to families for prayer meetings. This 

local particularity could be traced to the many different groupings. Out of a Christian 

population of only 5500 people and a large well-established Catholic church that probably 

takes up a big chunk of the people it doesn’t leave that many Christians. These are then 

divided into even smaller groups. The smaller numbers doesn’t only generate lesser 

fundings but a smaller group also has a harder time to claim a territory of its own. The 

efforts of gathering these small groups, like the list, being an invitation list, suggests might 

be a tool for creating a bigger claim. The lack of Catholic parishes on the list might be 

suggesting existing boundaries between the Protestant groups and the Catholic church. 

Vallier contributes with a possible explanation. He states that: 

 ”The Roman Catholic church has always maintained that it is the exclusive and authoritative 

representation of Christ on earth, a position that automatically defines other Christian bodies as distortions, 
usurpers, and systems based on error. This confessional arrogance, reinforced by doctrinal absolutism and 
rigid field policies, has kept the boundaries between Catholicism and other Christian religions very distinct. 
Rules regarding mixed marriage, participation in other Christian rituals, and confessional burial grounds 
have helped maintain this fixed, separated postur"  95

 The Catholic church is organised in one diocese and contrasts the Protestant 

congregations in being seemingly more well established. The Catholic diocese have claim on 

there own church buildings and presents a more homogenous organisation that are 

organised and administered centrally in the city. Here the territorial claim is perceived to be 

much stronger and the Catholic church also have a more defined space to work with. It 

could be explained by the more unified character of the Catholic church and it’s clearly 

defined hierarchy. The well established diocese fits well into the pattern of Catholic 

internationalisation. The working conditions seems to have been established and there are 

aspects of all the four areas of groundwork present. In the local context the internal and 

external areas are visible. The established church with working pastors as well as the 

medical station and the schools carrying out the mission is a sign of this. This also tells that 

the external and internal political areas have been established otherwise these local levels 

would not be present. The large fairly new constructed cathedral connected to such a small 

diocese, population wise that is, also suggests that transnational government and funding 

have played a part in this establishment. The result with a well-established Catholic church 

in contrast to the seemingly more rootless Protestant congregations suggest a more 

successful system in regarding local establishment of the church. This provide the Catholic 
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church with another more defined global space where the diocese in Varanasi is a part of a 

global organisation of dioceses all being subordinate to Rome and the pope. Surely also the 

Protestant congregations have international connections but they are not organised in the 

same clear structure. Another aspect of the Protestant congregations that the list shows is 

the ecumenical work. That the list exists with such a variety of groups could point to a 

system that is the Protestant answer to the catholic translational governing. That the 

minority status found in North India calls for supporting each other drawing upon each 

other’s religious, social, political and economic resources.  This states that when lacking in 96

international unity the Protestant relies more on ecumenical measures. 

  

3.2 The characteristics of two Catholic churches 
The churches have been described with a focus on the internal room, both in the aspect of 

construction and practice. It has already been stated that the Catholic church is seemingly 

more well-established than the rest of the Christian groups found in the city. The space of 

the church room is therefor interesting to analyse. If we look at local particularities it’s 

interesting to also see if the local context is visible in observing the church in relation to a 

wider categorisation of the Catholic church. The local particulars include elements of 

interaction and the picture of the locative and the utopian map rarely match.  This points 97

to local particularities. 

 The paintings on the interior walls of St Mary and Assisi shows in the 

chronological order of the passion story from the bible. This is the feature of ’Via cruces' or 

’Stations of the cross’ introduced by St Francis of Assisi.  This way of presenting pictures 98

around the walls in chronological order though shows resemblance to a cultural feature 

that’s also found in the Hindu religious culture. The depiction of stories around the walls is 

a part of a pedagogical and didactic culture. To tell the narrative of the Gods in India the 

great temples is often covered in reliefs that tells the stories.  The function of pictures can 99

also be traced to the pedagogical Catholic tradition of using images so in this feature both 

traditions seems to harmonise with each other. 
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 The majority of sculptures in the churches were of St Mary and Jesus. The 

figures were mainly in standing positions and mainly in scale 1:1. At least that was the case 

in St Mary as well as in St John. In the St Francis of Assisi church the confined room only 

allowed smaller statues. A feature of the sculptures that might suggest a local particularity is 

the practice conducted towards the sculptures. This practice was observed during all of the 

observation sessions in all of the churches. The touching of the feet and knees as well as 

looking into the eyes was present in all churches even though the size of the statues varied a 

lot. The practice was also different between seemingly local Catholics and seemingly visiting 

”western” Catholics. The way the visiting Catholics conducted there practice correlated with 

the practice that’s presented when reading about Catholic practice. The physical religious 

practices in relation to icons and images can be very intimate with touching and even 

kissing in the traditional Catholic practice. This is a practice that finds it’s roots in the greek 

canon where the word aspazomai is found that means to venerate, to honor but also has a 

deeper translation in Greek that means to kiss and to embrace. But these practices is highly 

debated and during the Synod at Turin 1789 the fathers of church stated that in relation to 

pictures no three-dimensional pictures where to be forbidden, or as they presented it ”…no 

nose that you can grasp…”.  The local Catholics practice though shared some similarities 100

to the practice of darśan. Especially regarding the vision. The looking into the eyes seemed 

very central when the sculptures was venerated. The difference between the practice of 

’locals’ and ’outsiders’ points to a local particularity in the practice that could be compared 

to the practice of darśan when it comes to the looking. The specific points of touching might 

also point to a local particular in resemblance to the touching of respect between people 

practiced in India. The touching though is also an important feature in Catholic practice. 

The whole purpose of veneration is to pay respect not worship and the specific points of 

touching observed is an act of respect so here the Catholic veneration and the Indian act of 

respect seems to come together creating this local particularity in this space. 

 The development of these local particulars could be somewhat explained by the 

history as well as establishing a space in a new culture. In the background for the research 

the history of the pressure that was put on Christianity to be more nationalistic was 

presented. This history is one of the reasons why these practices is being seen in the 

churches. In relation to spatial relation to a new culture Geertz defines an interesting claim. 

That the sacred symbols, practices, items, etc. function is to be in tone with the ethos of the 

group it’s functioning in. That the world view with all of it’s features is mirrored in the 
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sacred.  According to this the Catholic sacred has to be affected by the ethos of the group 101

it’s representing to be relevant at all.   

 As already stated it was found that the churches and the behaviour within the 

rooms were in many cases Jesus-centered. This tells it’s highly likely that the criteria that 

the uniqueness in Jesus is being upheld is present also here. Most of the observed patterns 

show this feature and correlates with the theory of the Catholic church being positioned 

within the fulfilment model presented by Knitter. The theory also states how the church 

should behave and that the church should focus on clearing the fog to show others that God 

is the truth and that He is present also in their religion. But also that they need to come into 

the church to find true salvation.  This was found to be very hard to observe in the way the 102

church rooms was constructed or the practice. But it might be found in the openness shown 

in St Mary's church. The church was always open and the priest spoken to stressed that 

everyone was welcome to the church. Spending time in the local community this feature was 

also mentioned by people from other religions. That the church was open for all. This 

suggests that the fulfillent models claim on the church is present also here. 

 But one particular item found in St Marys church shows a possible hint of a 

future Catholic church in Varanasi moving more towards a more pluralistic approach. The 

item that’s being referred to is the painting of Jesus that’s positioned over the exit of the 

church room.  Here we find Jesus in a lotus position greeting the leaving people with the 103

hand gesture for peace. This item clearly flirts with the notion of Jesus uniqueness. This 

position was otherwise mainly observed in pictures of Buddha and Hindu gods. This might 

suggest the notion of the spirit of Jesus also present in other faiths and their main 

characters. This feature can be found under the mutuality model of Knitters theology of 

religion and could possibly be showing a development towards a local Catholic church 

moving away from the ’mainline’ Catholic being positioned under the fulfilment model.  A 104

new local particularity shaping the Catholic space in Banaras.  

 The observational study in the two Catholic churches has shown that there are 

many aspects of the local Catholic church in Banaras that ties it to the originally stated 

claims of belonging under Knitters model of fulfilment. But also that some features goes 

 Geertz, C. The interpretation of cultures. p.89-90101

 Knitter, P.F. Theologies of religion. p.78 102

 See figure 5.103

 Knitter, P.F. Theologies of religion. p.150-151104

�39



beyond and doesn’t really align with that theory. The example of the Jesus painted in a lotus 

position suggests a hint of mutuality. There was also found some resemblance to the local 

Hindu theory of Darśan stated by Eck. This suggests compatible features that can be found 

both in the Catholic practice as well as the Hindu practice.    

3.3 Conclusions on mapping Christianity in Banaras  
The purpose of this study was to to understand and map the structure of Christianity in the 

city of Banaras today. This purpose have been met by answering the question: ’What variety 

of Christian congregations and churches can be found in the city of Varanasi and what 

places or territories do they claim?’. This has been answered by a conducted spatial analysis 

using observations, participation and data gathering to present a general structure of 

Christianity in the city.  Several different spaces and territories have been identified and 

discussed. This has created a picture of a community that shows many different 

characteristics which have been discussed in an attempt to create new interesting issues 

worthy of further studies. The second part of the study used a case-study to complement the 

general mapping with a local perspective on Christianity in Banaras on a practical level. 

This case-study originated in answering the question: ’ What is the internal structure and 

practice characteristics found in two Catholic church rooms in Banaras?’. Using Participant 

observations and analysis through the theories of Knitters fulfilment model and Ecks 

theories of darśan this question has been answered. The case-study has showed local 

particulars within a well established Christian congregation being the Catholic church of 

Banaras. The case-study has provide the overall image of Christian space in Banaras with 

examples of particulars to provide a more vivid image of the community. 

The mapping of the Christian community in Banaras alone shows a lot of different Christian 

branches and faiths and their characteristics are also found to be very diverse in nature. 

Many of the churches that have been visited are all showing many different features. The 

theories on space states that spaces is overlapping and correlating. Together with the term 

territory and de-territorialisation there are interesting relations present. The relationship 

between the space/territory taken up by the Christian community in Banaras and the ones 

claimed by the surrounding majority is very interesting to analyse. In that research this 

study contributes with an analysis on the Christian space and territory. This study provides 

a spatial analysis that could function as a piece in the puzzle of understanding the relation 

between religious groups. Groups that are functioning in new spaces in a world where 
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globalisation challenge the science of religion. This calls for new knowledge about a world 

where the understanding of religion becomes more and more complex. 

 I will end by presenting an example of the complexity of spatial relations that 

highlights the need for deeper understanding of inter religious relations. During the field 

research the topic of relations sometimes came up. Both Christians and people from other 

groups tells the story of a mutual correlation without any real friction. But there was also 

some that told another story. A story where the Christians in Banaras are being 

discriminated in silence by being kept away from positions of power within the society. This 

suggests that there are other places of space and territory that are being kept closed. This is 

has only been articulated from within the Christian group itself so whether or not it’s the 

actual relation needs a lot more research. Even if this was so we have a well established 

Christian community that also shows hints of interrelating spaces and at the same time it’s 

functioning within a very important holy city of Hinduism. This might point towards change 

in space that is in motion and also that there might be de-territorialising forces that impacts 

on the local level. 
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Appendix 1. The list from W.H. Smith school"  1
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Appendix 2. Map of Christianity in Banaras 

 

     Blue: Catholic churches, Diocese of Varanasi 
     Yellow: The Assembly of Believers 
     Red: Methodist church - CNI Lal Girja 
     Green: Church of Banaras - Pilgrim mission 
     Purple: Seventh day adventist school  
     Brown: Mar Thoma congregation 

�IV



Figures 
Figure 1. 

The exterior of St Marys church in Varanasi. 

Figure 2. 

The right internal area of St Marys church Varanasi. 
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Figure 3. 

Sculpture of Jesus in St Marys church of 

Varanasi. A close up image of one of the four 
statues. This statue is of Jesus and here you 

clearly see the eyes on the statue. It’s looking 
down on anyone standing in front of it and the 

eyes are wide opened. 

Figure 4. 

The interior altar area of St Francis of Assisi church. 
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Figure 5. 

Sculpture of St Mary found in St Johns church. 

Figure 6. 
 

A painting of Jesus in lotus position found in 

St Marys church of Varanasi 
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Figure 7. 

A wall relief in the BHU Vishwanath temple. 

Figure 8. 

The exterior of the St Francis of Assisi church. 
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Figure 9. 

 

The interior of St Francis of Assisi church (this particular day all the  glitter was 

removed from the room but it was present during all of the other sessions). 
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